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It is held by many that one of the most difficult tasks in life is to have a baby. The experience makes enormous 
mental, physical and emotional demands on the person and most come out of it richer—not just with a baby in 
hand but with dramatic changes in the inner being, which may or may not unfold themselves all at once. They 
may be absolutely right in holding this view, and unless those who argue against it have themselves undergone 
the experience, there is little to object to. 

However, life and nature is such that there is no dearth of scenarios to test others in similar ways. Be it a film 
maker, writer, painter or dancer – each move, word or thought is like giving birth to a baby. Whatever may be 
the profession – lawyer, doctor, engineer, architect, armed forces – once again, there is a creative force, no 
matter how subtle and subliminal.  Even if one is a clerk, salesman, postman or gardener, it involves the 
working out of a strategy, which is most suitable towards the work. In a way, all tasks in life, from the most 
ordinary to the most complex, involve a certain amount of difficulty that is in place perhaps simply to test our 
capability of overcoming it in the best manner possible and by overcoming it, we create something. If we apply 
our minds to it, it ceases to become difficult. If we lose interest in it, it resumes its difficult nature and leans 
heavily on us, dragging us down with it.  

Thus in the end, it may be true that having a baby is exceptionally testing and unique as an experience, but the 
differences in difficulty with other tasks in life are only in degrees. It is our attitude which can make something 
difficult and it is our attitude that can smoothen all ruffles and make the very same thing a pleasure to endure. 
We are not just the result of creation but the beginning of it as well. Every moment in our lives tests us to see 
whether we can make something out of it, whether we can emerge richer from it. If we tackle our life with this 
in mind, we all have the opportunity to end up as proud parents.  

Until the next time… 
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As part of our theme “Qualities required for Spiritual Endeavour”, for the month of August we have taken the 
flower “Friendship with the Divine”.  

 

 
General Description 

Friendship with the Divine is a perennial herb with rhizomatous roots and lush foliage.  The flowers, smaller 
than normal Canna, are glowing red with slender erect irregularly shaped petals and are borne in terminal 
racemes on long stem. The seeds are small globular black pellets, hard and heavy enough to sink in water. They 
resemble shotgun pellets giving rise to the plant's common name of Indian Shot. They are widely used for 
jewellery. 

These Cannas can be propogated by dividing pieces of the rhizomes. The plants require full sun and like moist 
soil and will thrive even in boggy conditions. They can be grown in ordinary garden soils, but need regular 
watering. They are remarkably easy to grow, specially in wet areas and look best in masses.  

The meaning of Friendship  

…you should choose as friends only those who are wiser than yourself, those whose company ennobles you and 
helps you to master yourself, to progress, to act in a better way and see more clearly.  

And finally, the best friend one can have —isn’t he the Divine, to whom one can say everything, reveal 
everything? For there indeed is the source of all compassion, of all power to efface every error when it is not 
repeated, to open the road to true realisation; it is he who can understand all, heal all, and always help on the 
path, help you not to fail, not to falter, not to fall, but to walk straight to the goal.  

He is the true friend, the friend of good and bad days, the one who can understand, can heal, and who is always 
there when you need him. When you call him sincerely, he is always there to guide and uphold you—and to 
love you in the true way. 



* 

As we progress and purify ourselves of our egoism, our friendship with the Divine becomes more and more 
clear and conscious. 

* 

Closeness to the Divine will always grow with the growth of consciousness, equanimity and love. 

* 

God cannot be taken by violence. It is only through love and harmony that you can reach God. 

The Mother 
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The Dreams of Childhood 

We often receive questions from aspirants, who are not satisfied with their present lives, who are trying to find a 
meaning in their lives, a deeper reason for why things happen as they do, and who are searching for a light to 

guide them in their actions. 
 

Each month we take a question of this nature and present an answer based on the writings of Sri Aurobindo and 
the Mother, with the belief that this could be of help to a larger number of persons. We welcome further 

comments on making our endeavour beneficial to all. 

We have all seen how we change and how, as we grow up, our dreams change as well.  When we are children, 
we dream of life being beautiful, of everyone being happy, of a perpetual miracle.  But in a few years, the 

reality of the world hits us, the dreams turn into illusions, and aspiration turns into cynicism.  And we pass on 
that cynicism and doubt to our children. 

But the Mother says that this is just the contrary of what should be done.  Rather we must encourage them to 
hold on to their dreams and give them the faith that the dreams can be turned into a living reality and, if we try, 

the world can become beautiful and happy. 

Question  :  When children speak about their hopes and dreams, what should we do?  Should we not tell them 
about the actual reality?  

Here is the Mother’s answer, as inspiring message for all parents, teachers and elders. 

When one is Young 

When one is very young… there is always, in the dreams of the child, a kind of aspiration, which for its child’s 
consciousness is a sort of ambition, for something which would be beauty without ugliness, justice without 
injustice, goodness without limits, and a conscious, constant success, a perpetual miracle. One dreams of 
miracles when one is young, one wants all wickedness to disappear, everything to be always luminous, 

beautiful, happy, one likes stories which end happily. This is what one should rely on. When the body feels its 
miseries, its limitations, one must establish this dream in it—of a strength which would have no limit, a beauty 
which would have no ugliness, and of marvellous capacities: one dreams of being able to rise into the air, of 

being wherever it is necessary to be, of setting things right when they go wrong, of healing the sick; indeed, one 
has all sorts of dreams when one is very young....  

Usually parents or teachers pass their time throwing cold water on it, telling you, “Oh! it’s a dream, it is not a 
reality.” They should do the very opposite! Children should be taught, “Yes, this is what you must try to realise 
and not only is it possible but it is certain if you come in contact with the part in you which is capable of doing 
this thing. This is what should guide your life, organise it, make you develop in the direction of the true reality 

which the ordinary world calls illusion.” 

This is what it should be, instead of making children ordinary, with that dull, vulgar common sense which 
becomes an inveterate habit and, when something is going well, immediately brings up in the being the idea: 
“Oh, that won’t last!”, when somebody is kind, the impression, “Oh, he will change!”, when one is capable of 



doing something, “Oh, tomorrow I won’t be able to do it so well.” This is like an acid, a destructive acid in the 
being, which takes away hope, certitude, confidence in future possibilities. 

When a Child is full of Enthusiasm 

When a child is full of enthusiasm, never throw cold water on it, never tell him, “You know, life is not like 
that!” You should always encourage him, tell him, “Yes, at present things are not always like that, they seem 
ugly, but behind this there is a beauty that is trying to realise itself. This is what you should love and draw 

towards you, this is what you should make the object of your dreams, of your ambitions.” 

And if you do this when you are very small, you have much less difficulty than if later on you have to undo, 
undo all the bad effects of a bad education, undo that kind of dull and vulgar common sense which means that 

you expect nothing good from life, which makes it insipid, boring, and contradicts all the hopes, all the so-
called illusions of beauty. On the contrary, you must tell a child—or yourself if you are no longer quite a 
baby—“Everything in me that seems unreal, impossible, illusory, that is what is true, that is what I must 

cultivate.” When you have these aspirations: “Oh, not to be always limited by some incapacity, all the time held 
back by some bad will!”, you must cultivate within you this certitude that that is what is essentially true and 

that is what must be realised…. 

When a child tells you a beautiful dream in which he had many powers and all things were very beautiful, be 
very careful never to tell him, “Oh! life is not like that”, for you are doing something wrong. You must on the 

contrary tell him, “Life ought to be like that, and it will be like that!”  

The Mother 

 

  

  



 

The Mother's commentaries on the Dhammapada were given between August 1957 and September 1958 to the members of Her Friday 
class at the Ashram Playground. After reading a chapter of the text, the Mother spoke about the points which interested Her and then 
asked the class to meditate on them. She did not systematically discuss all the Dhammapada verses, but she did cover most of the 
central ideas in the text.  

We will be reproducing each of the sessions in order of sequence in this series.  

The Thousands 
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The Mother          
______________________________________________________________  

Better than a thousand words devoid of meaning is a single meaningful word which can bring tranquility to one 
who hears it. 

Better than a thousand verses devoid of meaning is a single meaningful verse which can bring tranquility to one 
who hears it. 

Better than the repetition of a hundred verses devoid of meaning is the repetition of a single verse of the 
Teaching which can bring tranquility to one who hears it. 

The greatest conqueror is not he who is victorious over thousands of men in battle, but he who is victorious 
over himself. 

The victory that one wins over oneself is of more value than victory over all the people. 

No god, no Gandharva1, nor Mara nor Brahma2 can change that victory to defeat. 

If, month after month, for a hundred years one offers sacrifices by the thousand, and if for a single instant 
one offers homage to a being full of wisdom, that single homage is worth more than all those countless 
sacrifices. 

If for a hundred years a man tends the flame on Agni’s altar, and if, for a single instant, he renders homage to a 
man who has mastered his nature, this brief homage has more value than all his long devotions. 

Whatever the sacrifices and oblations a man in this world may offer throughout a whole year in order to 
acquire merit, that is not worth even a quarter of the homage offered to a just man. 

For one who is respectful to his elders, four things increase: long life, beauty, happiness and strength. 

A single day spent in good conduct and meditation is worth more than a hundred years spent in immorality and 
dissipation. 

A single day of wisdom and meditation is worth more than a hundred years spent in foolishness and dissipation. 



A single day of strength and energy is worth more than a hundred years spent in indolence and inertia. 

A single day lived in the perception that all things appear and disappear is worth more than a hundred years 
spent not knowing that they appear and disappear. 

A single day spent in contemplation of the path of immortality is worth more than a hundred years lived in 
ignorance of the path of immortality. 

A single day spent in contemplation of the supreme Truth is worth more than a hundred years lived in 
ignorance of the supreme Truth. 

All kinds of different things are gathered here under the same heading. It is an association of words more than 
an association of ideas. But the central trend is this, that it is preferable to have one moment of sincerity rather 
than a long life of apparent devotion and that a psychological and spiritual victory over oneself is more 
important than all external victories. 

There is also an interesting reflection, that a victory over oneself is the only victory which is truly safe from the 
intervention of any god or power of Nature or any instrument of evil. If you have gained self-mastery on one 
point, that goes beyond the reach of any intervention even from the very highest powers, whether they are gods 
of the Overmind or any anti-divine powers in the world. 

The opening text says that a single word that gives you peace is worth more than thousands of words that have 
no meaning—this anybody can understand—but it is also said that the word that gives you peace is worth more 
than thousands of words that can satisfy the mental activity but have no psychological effect on your being. 

Indeed, when you have found something which has the power to help you in gaining a victory over your 
unconsciousness and inertia, you must, till you reach the final result, exhaust all the effects produced by that 
word or phrase before you look for others. 

It is more important to pursue to its end the practice of the effect produced by an idea that one has met 
somehow, than to try to accumulate in the head a large number of ideas. Ideas may all be very useful in their 
own time, if they are allowed in at the opportune moment, particularly if you carry to the extreme limit the 
result of one of those dynamic ideas that are capable of making you win an inner victory. That is to say, one 
should have for one’s chief, if not only aim the practice of what one knows rather than the accumulation in 
oneself of a knowledge which remains purely theoretical. 

So one could sum up: put into practice integrally what you know, only then can you usefully increase your 
theoretical knowledge. 

11 April 1958  

 

1.Celestial musician. 
2.The creator of the universe. 
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Nolini Kanta Gupta 
______________________________________________________________  

Consciousness is liberty, unconsciousness is slavery. When you are unconscious you are a prey to all kinds of 
forces and beings outside yourself and over which you have no control. You are a plaything in the hands of any 
power or influence that seeks to possess you and when you are in such a state it is the undesirable powers that 
seek and secure hospitality in you. It is only when you become conscious that you begin to react to the outside 
forces that try to control you or utilise you. 

In the lower creation it is always a play of divergent forces and the individual being is only a field, a passive 
field for the play of cosmic or collective forces. It is in man, with the awakening of an individual consciousness 
in him, that a movement of self-assertion, of willed reaction has started in nature, that is to say, one is no more 
content with playing the role of a slave executing helplessly what is demanded of him by an external agent but 
is now making his own terms and propositions. That is how man is man because he is creating his own self and 
his own environment. 

Consciousness, however, is not mere consciousness, that is to say, awareness; it is also power, power for 
organisation and execution. It is unconsciousness that is or invariably leads to disorderliness, disorganisation 
and confusion. It is the light of consciousness that brings order out of chaos, gives an organised direction to 
forces moving at random and with no purpose. Man has started organising his life since he acquired the light of 
consciousness. He has been doing the yoga of the intelligent will (Gita's buddhi-yoga) since his advent upon 
earth. But even in man this force of light, the energy of consciousness is not fully operative because man is not 
fully conscious, he is only partially so. His mind is conscious and has developed into intelligence (a little 
strayed into intellectuality); but there are large domains in him that are wholly unconscious, that is to say, move 
in mechanical rounds, a passive slave of external impacts. I am referring to his vital being and his physical 
being. Even like the mind these too must admit into themselves the light of the consciousness in order to free 
themselves from the influence of other external forces and attain the sense of their own truth and self-fulfilment. 

Indeed each part, even each constituent element of our being has an individuality of its own, a personal being 
and consciousness. And it is because it is not aware of that inner reality, because it has fallen unconscious, 
therefore it has entered into this life of bondage and slavery and mechanical existence. When life becomes 
conscious, the life-energy becomes luminous, the vital being gradually gains self-control and self-direction. 
Instead of being moved about by irresponsible and irrepressible desires and impulses it attains a clarity as to 
what it should desire and what it should effectuate; and along with that light secures the strength also to act up 
to the directions of that light. 



The body too similarly can be filled with light and light energy; instead of being wholly at the mercy of the 
physical environment, the natural conditions around or even subject to its own innate or atavistic suggestions, it 
can be aware of its true reality, its inner nature, its higher potentialities. 

I have spoken of the light in the mind, the consciousness that has awakened there and has organised its activities 
as an autonomous unit. But we must not forget that it is only partially so. The autonomy is very limited, for a 
good part of the human mind is far from being conscious, there is a part half-conscious and a part almost wholly 
unconscious. This hemisphere so to say is under the influence of the vital and the physical being with their 
unconscious and ill-organised influence. The true light comes from elsewhere, the mind in so far as it receives 
the light becomes conscious and proportionately autonomous. The light is always the spiritual light, the 
consciousness of the spirit which is above and beyond mind. Not only the mind but the vital too, and the 
physical too in order to be consciously organised and free and autonomous must know how to take in that light 
beyond the mind and bathe in its liberating influence. 

In fact, education means precisely this instilling of the consciousness into the part that is sought to be educated. 
Usually the thing is done in a different way which is wrong, at least an inefficient way. By education we usually 
mean exercising, that is teaching some exercises mostly of memory on some subject in which one seeks 
education. It is more or less an exercise of mechanical repetition. Whether it is of the mind or of the body the 
procedure is the same. As the muscles of the body are sought to be strengthened and developed through 
repetitive exercises, the mental faculties too are put under a training that consists of similar repetitive exercises. 
To store the mind with as many kinds of information as possible, hammer all ingredients of knowledge into the 
brain cells – learning by rote as it is termed, this is what education normally means; but as I said, it is 
consciousness that is to be evoked in the mind and it is not done by mere mechanical exercises. Even the body 
does not reach its true perfection unless the exercises are attended with consciousness, awareness, a play of light 
into the movements of the body, into the limbs that participate in the play of the exercises. Naturally the vital 
does not need any exercise for its development, it is naturally exercised, much exercised. It has to be not 
exercised but exorcised, that is to say, purified and controlled. And that means the introduction of the pure light 
of consciousness into it.          

I have laid stress on consciousness, but consciousness has three facets or steps. The first is simple 
consciousness, the next is self-consciousness and the last supra-consciousness. First you become conscious of a 
thing, next you become conscious that you are conscious of the thing, last something else is conscious in and 
through your consciousness. 

 
(Nolini Kanta Gupta was a revolutionary, linguist, scholar, critic, poet, philosopher and a man of deep spiritual realisation. Author of 
nearly 60 books he was a Trustee of  SriAurobindo Ashram.) 
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(Mahasweta Devi had people in tears at the Frankfurt Book Fair in 2006. Delivered with passionate heart, her 
inaugural speech about our freedoms still on hold stirs a kind of moral transformation. Here are some 
excerpts.) 
 
At 80-plus I move forward often stepping back into the shadows. Sometimes I am bold enough to step back into 
the sunlight. As a young person, as a mother, I would often move forward to when I was old. Amuse my son. 
Pretend I couldn’t hear or see.  

Make a mockery of memory, forget things that had happened a moment ago. These games were for fun. Now 
they are no longer funny. My life has moved forward and is repeating itself. I am repeating myself. Recollecting 
for you what has been. What is. What could have been. May have been. 
 
See the tree, the forest, the field lush with crops, a stream dazzling in sunlight. And see, the spotted deer are 
jumping and fleeing to the forest, the mothers are filling the pitchers from the stream, clutching their children. 
And the houses are the ones they left behind at Badihatta. The sun is leaning to see the earth.  The peasants are 
irrigating their fields. What an expanse of forest. How green the hills are. 
 
Nothing happens unless you know how to dream. The Establishment is out to destroy, by remote control, all the 
brain cells that induce dreams. But some dreams manage to escape. I am after the dreams that have escaped 
from jail. The right to dream is what allows mankind to survive. If you end the right to dream — which the 
entire world and everyone is doing — you destroy the world. The right to dream should be the first fundamental 
right. The right to dream. [...] 
 
There’s a story about Nanak — his father made him sit in a shop, told him to sell goods… dus, gyarah, barah, 
tera… tera, tera, tera... and he gave everything away.  
 
Everything is yours. With me, everything became tera…nothing touches the inside. Material things don’t touch 
me, I remain an outsider, I can’t always be an insider. Genuine warmth, real understanding, some friendship, a 
few strange things touch me, but I’m an outsider and an insider at the same time. [...] 
 
Since the 1980s, I have been vocal about the daily injustice and exploitation faced by the most marginalised and 
dispossessed of our people: tribals, the landless rural poor who then turn into itinerant labour or pavement 
dwellers in cities. Through reports in  newspapers, through petitions, court cases, letters to the authorities, 
participation in  activist organisations and advocacy, through the grassroots journal I edit, Bortika, in which the 
dispossessed tell their own truths, and finally through my fiction, I have sought to bring the harsh reality of this 
ignored segment of India’s population to the notice of the nation, I have sought to include their forgotten and 



invisible history in the official history of the nation. I have said over and over, our Independence was false; 
there has been no Independence for these dispossessed peoples, still deprived of their most basic rights. 

How to save and protect one’s culture in these circumstances? Which culture do we protect? And what do we 
mean when we speak of Indian culture in the 21st century? What culture? Which India? Sixty years after our 
hard-won Independence, the khadi sari is India just as the mini skirt and the backless choli is. A bullock cart is 
India just as much as is the latest Toyota or Mercedes car. Illiteracy haunts us, yet the same India produces men 
and women at the forefront of medicine, science and technology. Eight-year-old children toil mercilessly, facing 
unimaginable working conditions and abuse as child labourers. That is India. On the other hand, there is another 
lot of eight-year-olds who spend their time in air-conditioned classrooms and call their mothers at lunch break 
using their personal mobile phones. That too is India. Satyam Shivam Sundaram is India. Choli ke peechchey 
kya hai is also India. The multiplex and the mega mall are India. The snake charmer and the maharishi — they 
too are India. 

Indian culture is a tapestry of many weaves, many threads. The weaving is endless as are the shades of the 
pattern. Somewhere dark, somewhere light, somewhere saffron, somewhere as green as the fields of new paddy, 
somewhere flecked with blood, somewhere washed cool by the waters of a Himalayan spring. Somewhere the 
red of a watermelon slice. Somewhere the blue of an autumn sky in Bengal. Somewhere the purple of a musk 
deer’s eye. Somewhere the red of a new bride’s sindoor. Somewhere the threads form words in Urdu, 
somewhere in Bengali, somewhere in Kannada, somewhere in Assamese, yet elsewhere in Marathi. Somewhere 
the cloth frays. Somewhere the threads tear. But still it holds. Still. It holds.The pattern shifts, flows, stutters, 
forms again and changes shape from one season to the other. I see one India in the pattern. You see another. 
Light and shadow play. History and modernity collide. Superstition and myth, Rabindrasangeet and rap, Sufi 
and Shia and Sunni, caste and computers, text and sub-plot, laughter and tears, governments and oppositions, 
reservations and quotas, struggles and captivity, success and achievement, hamburgers and Hari Om Hari, 
Sanskrit and SMS, the smell of rain and the sound of the sea. A seamless stitching. Many, manyha nds have 
stitched, are stitching and will continue to stitch India. My country. Torn, tattered, proud, beautiful, hot, humid, 
cold, sandy, bright, dull, educated, barbaric, savage, shining India. My country. And its myriad cultures. From 
time immemorial to now, the 21st country. From the Indus Valley to the bluetooth handset, India has seen it all, 
contains it all within itself and its cultures. There is room in India for all faiths, all languages, all people. 
Despite the communal crises, despite the fundamentalism, the backwardness of rural life, the memories of 
underdevelopment which are no memory but reality for us, the threat of aids, tsunamis, earthquakes, floods and 
droughts, farmer suicides, police violence, environmental disasters wreaked by industries and farmland being 
bought over by multinational companies, despite the battering by history and circumstance, India still is. Its 
culture still is. Hence we all still are. India has learnt to survive, to adapt, to keep the old with the modern, to 
walk hand in hand with the new millennium whistling a tune from the dawn of time. This is truly the age when 
the joota is Japani, the patloon Englistani, the topi Roosi. But the dil — the dil is and always will remain 
Hindustani. 

As we face the future, and as I stand here, invited to speak of my country’s culture before such an eminent 
gathering and at such an honourable occasion, I wish to share my dream of where I would like to see my India 
go. I have spoken of the fundamental right to dream. I would now like to exercise that right. 
I dream of an India where the mind is without fear and the head is held high. Where knowledge is free. Where 
the world has not been broken into fragments by narrow domestic walls. Where words come out of the depth of 
truth. Where tireless striving stretches its arms towards perfection. Where the clear stream of reason has not lost 
its way in the dreary sand of dead habit. 

I dream of an India to which the word ‘backward’ does not and cannot ever apply. I wish to be Third World no 
more but First, the only world. I wish for children to be educated. I wish for women to step into the light. I wish 
for justice for the common man. Survival for the farmer. Homes for the poor. And hope for all. I wish for debts 
to cease. For poverty to vanish. For hunger to become a bad word that no one utters. I wish for the environment 
to be protected, to be loved and restored. I wish the land to be healed, the waters to be pure again. For the tiger 



to survive. I wish for self reliance, for self respect, for independence from the shackles of superstition. I wish 
for equal medical aid for all. For light and water and a roof above every head. I wish for more and more books 
to be written, to be published, in every language there is in the country. Let the words pour out. Let the stories 
be told. Let the people read. Let them learn to read. To trace their fingers over every alphabet until they can 
spell their names. Their addresses. Until they can write for themselves: I know. I can. I will. Let us fight 
ignorance with knowledge. Let us battle hatred with logic. Let us slay evil with the sword of the pen. 
 
I wish for no more satis, no more dowry deaths, no more honour killings, no more flesh being bought and sold. 
Let no more parents sell their children to survive. Let no more mothers drown their daughters in the dead of 
night. Let the downtrodden awake, let the forgotten faces and the muffled voices arise to claim their own. Let 
the pattern make room, let these new threads find place, let new colours set afire the tapestry. Set ablaze the 
future. Into that heaven of freedom, let my India awaken again and again. It is a big dream, I know. But not an 
impossible one. 
 
When I speak of Indian culture, then, I speak of all this. Culture is what will take us into the future yet keep us 
in close contact with our roots, our history, our tradition, our heritage. Culture will let us take a quantum leap 
and land on the moon but first, before all that, it must help us take a few small steps towards under-standing 
ourselves better, towards knowing each other better. Culture must once again remind us to be a tolerant and 
truly secular people. 
 
I have tried in my own way to give you a picture of this culture. But how am I to even to begin arriving at a 
definition that will be acceptable to all across an India that is so chaotic. So calm. So flexible. So rigid. So rich. 
So poor. So understanding. So easy to be misunderstood. After all, there are many Indias, as I say over and over 
again. Simultaneous. Even parallel. 
 
And whose culture is it anyway? Yours? Mine? Theirs? There are so many ‘theirs’ in the land of my birth who 
have nothing but the harsh landscape of surviving from day today. The dispossessed remain with us after six 
decades of becoming possessed of a freedom we all fought for. They all fought for. I claim elsewhere to have 
always written about the ‘culture of the downtrodden’. How tall or short or true or false is this claim? The more 
I think and write and think some more, the harder it gets to arrive at a definition. I hesitate. I falter. I cling to the 
belief that for any culture as old and ancient as ours to have survived over time and in time, there could only be 
one basic common and acceptable core thought: humaneness. To accept each other’s right to be human with 
dignity. 
 
This then is my fight. My dream. In my life and in my literature. 

 
(Mahasweta Devi’s family shifted to India during the partition of the subcontinent in 1947. She studied at the 
school system of Visva-Bharati University, and at the University of Calcutta. She worked as a teacher, a journalist, a 
creative writer and has become well known for the work she has done related to the study of the rural tribal 
communities of West Bengal, women and dalits . She is also an activist who is dedicated to the struggles of tribal 
people in Bihar, Madhya Pradesh and Chhattisgarh. )  
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Sri Aurobindo observed that the "Upanishads are at once profound religious scriptures, - for they are a record of the deepest spiritual 
experiences, - documents of revelatory and intuitive philosophy of an inexhaustible light, power and largeness and, whether written in 
verse or in cadenced prose, spiritual poems of an absolute, an unfailing inspiration inevitable in phrase, wonderful in rhythm and 
expression." He further writes about the structure of the Upanishads: "There is a perfect totality, a comprehensive connection of 
harmonious parts in the structure of each Upanishad; but it is done in the way of a mind that sees masses of truth at a time and stops 
to bring only the needed word out of a filled silence. The rhythm in verse or cadenced prose corresponds to the sculpture of the 
thought and the phrase. The metrical forms of the Upanishads are made up of the four half-lines each clearly cut, the lines mostly 
complete in themselves and integral in sense, the half-lines presenting two thoughts or distinct parts of a thought that are wedded to 
and complete each other, and the sound movement follows a corresponding principle, each step brief and marked off by the 
distinctness of its pause, full of echoing cadences that remain long vibrating in the inner hearing: each is as if a wave of the infinite 
that carries in it the whole voice and rumour of the ocean. It is a kind of poetry, - word of vision, rhythm of the spirit, - that has not 
been written before or after." 

We present below the verses one to ten of the first section of the first chapter of Katha Upanishad with Sri Aurobindo’s  translation.  
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Bharavi 

The exact date of Bharavi is not known, but as his name is found in the Aihole inscription belonging to the 
beginning of fifth century A.D., it is certain that he lived before this period. Famous for his Kiratarjuniyam, a 
grand poem in eighteen cantos depicting the war between Arjuna and Lord Shiva in the guise of a Kirata 
(Mountaineer), this metrical composition describes the journey of Arjuna to the mountain Indrakila, part of 
Himalayas, for the propitiation of Indra and Siva and the final attainment of the divine weapon called Pasupata 
from Shiva. Of him, Sri Aurobindo says, “…Bharavi has high qualities of grave poetic thinking and epic 
sublimity of description….”1  

This poem occupies a very special place in Sanskrit literature for its artha-gaurava or profundity of thought. 
Bharavi desired to spread the message of heroism of the nation through this poem. The poem, from the 
beginning to the end, is full of martial heroism. The style is grand and majestic yet consistent with the nature of 
the theme. The language is lucid and chaste. Commentator Mallinatha has compared the poetry of Bharavi with 
a coconut—as one breaks the hard surface of a coconut in order to get flavour, so one has to struggle hard to get 
the real flavour of Bharavi’s poetry. The sumptuousness of style and majesty of language and profundity of 
thought has not brought in any element of obscurity in the expression. The poet was perhaps thinking of his own 
style when Yudhisthira in the second canto speaks of the advocacy of his brother Bhima: “lucidity has not been 
put aside by the words nor has profundity of meaning been kept up; to each word there is a specific significance 
assigned and yet the unity of sense has not been dispensed with anywhere.”  

Sphutataa na padairapaakritaa na ca na svikritamarthagauravam. 
Racitaa prithagarthataa na ca saamarthyamapohitam kvacit. Kiratarjuniyam, 2.27 

The real importance of this poem lies in the interlaced descriptions, magnificent metaphors and similes, and 
mastery in handling the language. The fifteenth canto of this poem is an exhibition of verbal gymnastics where 
one finds verses with only a single  consonant, verses of the nature of a palindrome which  can be read forward 
and backward, verses in which all the lines have same characters but meaning of each line is different. Here we 
give a few examples. 

The following verse is written in such a way that each quarter-stanza is a palindrome; the first four syllables of 
the first quarter are formed by taking the first syllables of each quarter in the same order; the first four syllables 
of the second quarter are similarly the same as the second syllables of each quarter, and so on. 

Devakanini kavade vahikasvasvakahiva 
Kakarebhabhare’kaka nisvabhavyavyabhasvani. Kiratarjuniyam 15.25 

O man who desires war! This is that battlefield which excites even the gods, where the battle is not of words. 
Here people fight and stake their lives not for themselves but for others. This field is full of herds of maddened 
elephants. Here those who are eager for battle and even those who are not very eager, have to fight. 

The next versehas been written using a single consonant that is na.   



Na nonanunno nunneno nana nananana nanu 
Nunno’nunno nanunneno nanena nunnanunnanut. Kiratarjuniyam 15.15 

A man is not a man who is wounded by a low man. Similarly, he is also not a man who wounds a low man. The 
wounded one is not considered to be wounded if his master is unwounded. And he who wounds a man who is 
already wounded, is not a man. 

Bharavi’s profundity of thought can be seen in the verses like that of the following one. 

When Draupadi and Bhima made a strong plea for taking immediate action against the Kauravas instead  of 
waiting, Yudhisthira advocates patience by saying the following words: “One must not do anything in haste… 
indiscretion invites all types of dangers… the victory comes to such persons who do things only after proper 
thought.” 

Sahasa vidadhita na kriyam avivekah paramaapadaam padam 
Vrinute hi vimrishyakarinam gunalubdhaah svayameva sampadah.  
Kiratarjuniyam 2.30 

Bharavi was a very successful exponent of human emotions. His character delineation in this poem is superb. 
His description of nature is remarkably charming. His language is amazingly rich. His style is marvelous.  
Bharavi’s master touch has made Kiratarjuniyam one of the greatest poems of Sanskrit literature.  

 
(Compiled and presented by Dr. Sampadananda Mishra, Sanskrit Research Coordinator, Sri Aurobindo Society, Pondicherry)  

1. The Renaissance in India CWSA. Vol. 20, p. 362  
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Ocean Oneness 

Silence is round me, wideness ineffable; 
     White birds on the ocean diving and wandering; 
              A soundless sea on a voiceless heaven, 
                     Azure on azure, is mutely gazing. 
       
     Identified with  silence and boundlessness 
     My spirit widens clasping the universe 
             Till all that seemed becomes the Real, 
                     One in a mighty and single vastness. 
      
      Someone broods there nameless and bodiless, 
      Conscious  and lonely, deathless and infinite, 
              And, sole in still eternal rapture, 
                      Gather all things to his heart for ever. 

Sri Aurobindo 
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Like a song of joy, humming 
On dreaming wings, 

He whispers into my heart 
 Sweat nothings, 

Wreathing my face with smiles 
Reaching out to Him through 

   The distant miles, 

My body sways to His dulcet call, 
Rising now, then heaving to fall, 

Stretching out for the heaven- 
Sent nectar, the holy dust 

       off His feet, 
The hallowed space where 

my Lord and I meet 

Where exists only He, only 
His all consuming bliss 

And my entire being is given 
To the Eternal’s lingering 

     kiss 

Anahita Sanjana 

 

  

  

  



                  

The New Matter 
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Our human organism is not a disembodied spirit in some ethereal heaven, but an embodied Soul in a material world. Most of the 
spiritual traditions of the past viewed this material reality of our body and the material world as an illusion and a snare which has to 
be cast off or abandoned for realizing the freedom of the Soul. But a more integral spiritual vision views this material reality as an 
expression of the Spirit. If this higher vision is accepted, what then is the spiritual significance, purpose and destiny of Matter; matter 
in our own body and the terrestrial matter as a whole? In this series of articles we examine this question in the light an integral 
spiritual vision. It will be an exploration of the future possibilities which lie ahead for the evolution of Matter in the light of Sri 
Aurobindo's vision and the Mother's experiences in her own body.  

This will be a sequel to our earlier series "Future of the Human Potential" in which we explored some of the unmanifest potentialities 
of human consciousness which may unfold in the future. In this series we will examine some of the higher potentialities hidden in 
Matter which may be revealed during the future evolution of our planet, giving birth to an entirely new science of Matter. 

M.S. Srinivasan 
______________________________________________________________  

We were discussing so far transformation and destiny of the body, the earthly matter within each human being. 
But what is the destiny of terrestrial matter as a whole? Will there be a similar or corresponding transformation 
in the terrestrial matter outside our body? If yes, what will the nature of this transformation or in other words, 
nature of New Matter? 

As we have discussed earlier, the spiritual source of matter is an indivisible unity of substance. There is an 
underlying unity which connects all matter. This is also one of the major discoveries of the New Physics. It is 
because of this law of unity all transformations are contagious; what happens in a part or a centre of the whole 
spreads quickly into all other centres or parts. So the spiritual awakening and transformation of the bodily 
matter will induce a similar awakening and transformation in all earthly matter. This awakening will be 
reinforced and speeded up by the increasing pressure and manifestation of the supramental consciousness in the 
terrestrial atmosphere. There will be not only a growing manifestation of the supramental light and power but 
also the supramental substance with all the characteristics of the New Matter. Thus, not only our human mental 
consciousness will be transformed or replaced by supramental consciousness, but also the very substance of our 
earthly matter will be transformed or replaced by a supramental substance. And the Mother says, "that 
substance is at present almost universally diffused in the earth atmosphere."1  

What are or will be the qualities of this new substance or new matter? The first quality which we have already 
mentioned is Consciousness. Under the increasing pressure of the supramental consciousness terrestrial matter 
as a whole will become more and more conscious and responsive to the spirit and consciousness in man. This 
applies not only to matter in physical Nature like the stone or plant, but also to man-made matter like machines. 
This is not something which is entirely futuristic. The presence of a responsive consciousness or intelligence in 
"dump" living matter is perceived by sensitive and intuitive people all over the world. It is now recognized that 
plants respond positively to the conscious care and attention of men. What is not equally recognized or studied 
is that not only plants but also material organisms like a watch or a car has a consciousness which responds to 
care and attention of human consciousness. For example if a watch or car is taken care of with loving attention, 
as if it is a living thing, it lasts longer, with less repair, not easily lost or even when it is lost, quickly found 
again; if a car, breaks down while running, it stops near a repair shop! These are not mere fables but actual 
experiences of many people; but these experiences are not yet studied or researched in a scientific and 



systematic way. In the future we will probably be witnessing more and more of these experiences which reveal 
the consciousness hidden in Matter. But what is now covert will become overt. As the content, quality and force 
of consciousness in Matter grows rapidly with the increasing manifestation of the Supermind, the consciousness 
in Matter will no longer be hidden, but come to the surface, perceptible, initially to an intuitive spiritual 
consciousness or to the spiritually awakened body but finally to the consciousness of the human race as a 
whole. The enlightened and awakened body will be, probably, the first to perceive this growing consciousness 
in matter because the consciousness in our bodily matter is closer to the consciousness in terrestrial matter. 

This phenomenon of conscious Matter will open new vistas in science, engineering and technology. We will 
have scientists, engineers and technologist conversing with the electron, the cell or the machine they are 
studying or working on, like with other human beings. The scientific quest will be no longer the activity of the 
human mind hunting after the "secrets" of Matter or Nature. It will be the other way round. The conscious 
Matter will reveal its secrets and tell its story to the silent receptive consciousness of the inner being or body of 
the scientist with an inner light within Matter. For conscious matter will not be a dark and dump mass as it is 
now; it will probably become self-luminous with an inner light of consciousness. This is, in fact, one of the 
interesting discoveries of the Mother on the nature of new Matter. "It was as if" said the Mother, "the light that 
illuminates were within instead of being above the object --- instead of being a projected light, the object has its 
own light" and explaining further how she made this discovery, Mother added, "And I started to become 
conscious of one thing or another…. And all of a sudden I saw in the cupboard this phenomenon of a bottle 
becoming utterly clear…with an inner life…obviously, it's the preparation for a vision through inner light 
instead of a projected light…. Everything is seen at the same time, not only colour and form, but the character 
of the vibration."2 

The second major characteristic of new Matter is its Indivisibility. The present structure of matter is based on 
the principle of atomic division of substance. But the structure of new Matter will be based on the indivisible 
unity of substance. 

The third quality of new Matter will be its subtle Plasticity and Flexibility. The present Matter is rigid, 
impenetrable and gross. But the new Matter will be something refined, subtle, flexible and plastic, with an 
ability to respond instantly to the impulsion of the Spirit or consciousness within it, or expand into the universal 
vastness. As the Mother explains some of the qualities of new Matter: 

"It seems – it is even certain – that the very substance which will constitute this intermediate world that is 
already being built up, is richer, more powerful, more luminous, more resistant, with certain subtler, more 
penetrating new qualities and a kind of innate capacity of universality, as if the degree of subtlety and 
refinement allowed the perception of vibration in a much wider, if not altogether total way, and it removes the 
sensation of division one has with the old substance, the ordinary mental substance. There is a subtlety of 
vibration which makes global, universal perception a spontaneous and natural thing. The sense of division, of 
separation, disappears quite naturally and spontaneously with that substance."3 

The new Matter will not have the impenetrable hardness of the present matter. It will be so infinitely permeable, 
plastic and flexible, no hard material object like for example, a bullet can hurt or destroy it; it will simply pass 
through without doing any harm or injury. The pain or the destructive force of a bullet comes from two factors: 
first is the resistance offered by the object to the bullet and the pressure exerted by the speeding bullet. 
According to modern mechanics pressure is Force per unit area. For example, a sharp needle gives more pain 
than a blunt object because in the prick of a needle the force per unit area is more. So when a bullet hits a body 
made of new Matter it will simply expand into the universal vastness without offering any resistance. This 
reduces the destructive pressure of the bullet to near zero. 

These qualities of new Matter will make our bodies transcend the barriers of space. Many bodies can mingle, 
inter-penetrate or fuse together in a small volume of space. Bodies separated by vast distances will be able to 



communicate directly with each other without an intermediary instrument, even at the material level, using all 
the senses. 

The qualities of New Matter which we were discussing so far may give the impression that it is something 
immaterial or ethereal. But the new Matter is still Matter; it will be something physical and material and not 
supraphysical. The Mother said new Matter will be denser than the present matter. But how can a substance be 
at once dense and subtle? To answer this question we have to consider two more qualities of new Matter, which 
may be much more difficult to comprehend by our conditioned mind. We may have to stretch our imaginative 
faculties to the utmost. However let us make the attempt.  

The consciousness of the Spirit unifies and integrates. Spiritual transformation of the inner being leads to the 
unification of dualities and reconciles opposites, ideas and feelings, of our thinking and emotional being in a 
higher synthesis. Spiritual transformation of Matter may also bring about a similar synthesis in Matter. Sri 
Aurobindo said in one of his conversations with his disciples that supramental matter will be at once hard like 
diamond and fluid like a gas. This means, spiritually transformed Matter, like the spiritually transformed 
consciousness, will synthesise all states of matter including those which are contraries like heat and cold or 
hardness and fluidity, in a single substance. Interestingly, ancient Indian theory of Matter throws some 
suggestive hints on the possibility of such a state of matter. 

According to ancient Indian thought, Matter is made of five elements: earth, water, fire, air, ether. In other 
words, Matter is made of five states of energy or substance, solid, fluid, fiery, gaseous and ethereal. Every form 
or state of Matter is made of all these five elements. But a particular element may predominate and give the 
unique quality to that state of matter. For example, Fire is made of all the five elements but the fiery element 
predominates and gives the burning quality. This Indian theory implies that Matter is in its essence a substance 
made of all the five elements coexisting in a state of fusion or synthesis. The other interesting aspect of the 
Indian theory of Matter is that each element is associated with a sense organ – earth with smell, water with taste, 
fire with vision and air with touch. This concept deepens our perception of Matter to the psychological or 
subjective dimension. The concept implies each state of matter is or gives a unique sensation. For our 
experience of Matter is nothing but what our senses report to our Mind or the brain. And the essential Matter is 
perhaps a fusion or synthesis of all sensation. As Mother describes: 

"a kind of perception in which there's no longer any differentiation between organs. And it is a perception…yes, 
which is total, at once vision, hearing and knowledge."4  

This brings us to the experiential dimension of New Matter. The New Matter will not only be a new substance 
but also a new consciousness of Matter. There will be a complete transformation in our very experience of 
Matter. Our present experience of Matter is objective, externalized, projected outwards, feeling it as something 
external to our consciousness. The experience of our bodily matter may be much more subjective, feeling it as a 
part of our being, but still, we feel our body as something different from our consciousness. The ultimate 
transformation of Matter happens when this externalized and objective experience of Matter is either eliminated 
or transformed into a more subjective experience of Matter as a form and substance of our own consciousness. 
As we have discussed a little earlier, even now our experience of Matter is essentially subjective; it is the report 
of our senses which is part of our consciousness. But the experience is projected outside, giving a sense of sharp 
objectivity, division, separation and externalization. And the final act of transformation of Matter will be the 
withdrawing of this outward projection back into our consciousness. 

We may recall here our earlier discussion on the origin of Matter. We have said that the act of objectification in 
the original creative act of the Supreme is the source of the objective experience of Matter. This creative act is 
the beginning of a cycle of cosmic or terrestrial evolution. And finally when the creation returns back to the 
Supreme at the end of a cycle of evolution, this objective projection is also withdrawn into the creative 
consciousness of the Supreme and again everything is held within the Supreme in a state of subjective identity 
and unity. Something similar may happen when Matter returns to its spiritual source at the end of this cycle of 



evolution. This doesn't mean Matter and forms of Matter are annulled in a state of immaterial and ethereal 
formlessness. The spiritual truth or the essence of Matter and its forms and its sensuous qualities like vision, 
colour, line, contours, touch, taste, smell, beauty and sweetness, will be felt inwardly with a subjective identity 
and synthesis of experience, in an inner extension of space, rather than projected outward with a sharp sense of 
division and externalization. In other words, Matter and its forms will be inwardly sensed as a phenomena of 
our own substance of consciousness rather than perceived externally as something other than our self. 

A certain type of dream may give some hint or glimpse of this new experience of Matter. For example the 
author had the following dream. He was walking in a street with rows of small houses on either side of the 
street. A young woman with a pleasant face was coming at a distance. But none of this was seen objectively; it 
was felt subjectively. He did not see a woman, or her face, but felt clearly the pretty contours of her face. Here 
there is no sense of identity and it had all the vague incoherence and the nebulous and fluid immateriality or 
illusoriness of a dream experience. Now imagine this dream experience with a tremendous spiritual and material 
concreteness, clarity and a sense of identity of a spiritual experience in the body but with the same sense of 
inwardness—that might give the reader some idea of the new experience of Matter. Here are some passages and 
statements of the Mother where she tries to describe an experience which cannot be described by the language 
of our conditioned mind. 

"…two or three times, I had moments, absolutely marvelous and unique moments – indescribable. Scenes of 
construction, huge cities under construction. Yes, the future world being built. I no longer heard, no longer saw, 
no longer spoke. I was in that all the time, night and day. A body without a mind or a vital – just those 
perception…. And it wasn't "seen" as one sees a picture; its BEING IN IT, being in a certain place. I have never 
seen or felt anything as beautiful as that, and it wasn't "felt". I don't know how to explain it. The body felt 
almost porous amid this – porous without resistance, as if it all went through."5 

"I can't say it is as "image"; it is knowledge, I can't say it is knowledge it is… something that is EVERYTHING 
at once… something very simple, very complete, in that all the senses operate at the same time, something very 
intimate with everything. Before, each thing was separate divided, without any connection to other things, and 
very superficial – it was very precise, like a needle point. That's not all the case any more. And above all there is 
a feeling of intimacy, that is to say, there is no distance, no difference not that something that sees and 
something that is seen… it is above vision."6 

"It is a perception or a sensation or impression that is totally peculiar and new." 

 
(M.S. Srinivasan is a research associate in Sri Aurobindo Society.)  
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Chariot of the Gods 
  

Dr. Alok Pandey 
___________________________________________________________________ 

The human body has been sometimes visualised as a chariot with horses as the vital–nervous forces driving it. 
The rein around the horses is the mind that holds the entire sensory-nervous-vital input together and passes it on 
to the higher intellect or buddhi that actually holds the rein and takes the chariot on to the chosen path. Finally, 
there is the soul who is the divine entity seated within the chariot. The symbol is a very apt one and conveys 
many things. 
                                                                                                                                                 
First of all the human body is seen as a vehicle that carries the soul on its onward journey along the pathways 
and battlefields of life. Depending on the soul type we have the corresponding pathway. The pilgrim soul that 
seeks after high Truth and Wisdom must pass through austere slopes and mountain climbs. The chariot of the 
human body is not yet built to easily carry the embodied soul to those sublime peaks, let alone carry it to the 
land of the sun. It can at most brave some adventures on the way to reach a high hill-top from where some 
glimpse can be seen of the grand vision of a snow-clad peak as it is sprinkled by gold reflected from the light of 
the sun above. A rare pilgrim or two can climb further to some highest point if supported and assisted by 
favourable gods of life, – the prana in us. He has to work against the grain of nature, turning inwards rather than 
outwards. It needs a strong rein, well-trained horses of a high breed and a one-pointed and able charioteer who 
can brave the snow-storms without a waver. Beyond a point, the chariot must be left aside, the pilgrim soul 
walks alone leaving the body still and immobile in a trance. 

The second type is the warrior-soul, the seeker after some Ideal of Truth and Justice and a reign of Goodness 
here upon earth. His chariot must pass through battlefields of life, slaying all that stands on the way of a 
growing light. He has to fight and struggle against forces of darkness, – the adverse and hostile beings who 
pounce upon him unseen, springing a surprise on his body and soul. His chariot must be strong and sturdy fit for 
the war, lest it be broken or bruised. 

The third type is the lover-soul whose chariot carries him through fields of plenty,– the farmlands of God to 
reach the garden of delight where flowers of paradise bloom. His is the easiest journey, so to speak, but it has its 
own difficulties and dangers. The chariot can be easily waylaid and led into distracting diversions even towards 
dangerous cliffs and precipitous abysses by an alien and adverse spell of charm and attraction. It needs a truly 
wise charioteer to steer clear of these snares and concealed pits and fields where poisonous plants grow bearing 
charming and attractive flowers and blooms.  

It is interesting to note that the soul needs the physical body for its evolutionary journey. A well-known Sanskrit 
verse of the great dramatist-poet and seer-thinker Kalidasa puts it thus ‘Sariram khalu dharmasadhanam’, – the 
body is a means for the fulfillment of ‘dharma’. This ‘dharma’ of course is not religion or religiosity as is 



commonly mistranslated but simply fulfilling the purpose of ‘That’ which holds our existence, the bedrock 
Reality of our being. It is as if the contact with the physical world is not only necessary but inevitable for our 
inner evolution. Here we must understand that the ancient seers saw in this material world a field of infinite 
possibilities. It is as if all the worlds, the gods and the demons and all else was crammed within matter. And as 
the soul in us evolved so did we discover the outer and inner possibilities, – first the outer possibilities of 
playing with material objects and next the inner possibilities hidden within the human frame, including the 
emergence of a greater consciousness and power in embodied life and earthly existence. And the only perfect 
way that the soul could explore the possibilities of the physical world was by entering into it, even identifying 
with it so completely as to forget itself and its true nature. The physical body becomes like a cradle carrying a 
sleeping infant soul; a cradle rocked by cosmic forces or tagged along and driven in its chariot through strange 
and unknown fields by a dim-lit and obscure corporal mind. For a long time the mind and the intellect do not 
know the aim and direction of the journey. They are driven by the sun and the winds, arrested by the rains and 
the storms of life. But since the charioteer mind knows not these immense cosmic forces it gives them the name 
of ‘necessity, survival, accident, chance’, etc. But a time comes when the soul grows and wakes up. It begins to 
read the scroll of destiny inscribed in its heart by the great World-Mother. It begins to understand the book of 
Fate better. The script of life, Illegible and unintelligible to the sense-bound mind begins to become clearer in 
the growing light of the soul. 

But here arises another problem. The chariot has for long been pushed by the cosmic forces, led long unseen 
paths by an errant life, moved directionless and aimless at the behest of the ignorant and wandering mind. The 
reins have been left loose by an outward looking intellect, the horses, wild and untamed pull it in various 
directions leaving the chariot weak and exposed to dangers. The result are the various forms of diseases that 
arise as the charioteer mind and intellect grapple with the various cosmic forces wearing material shapes and 
wandering through the forest of life. Precariously the charioteer tries to avoid pitfalls and dangers or repair the 
damage and heal the wounded horses. The chariot here serves well to protect the sleeping soul within who is not 
yet awake to its deeper and higher possibilities. Exploring the material world through a corporeal instrument 
that conceals much more than it reveals, the soul moves as if blind and sees in the cosmos an equally blind and 
somnambulist Force, too vast and mighty for its infant grasp. It relies on the report given to it by the charioteer 
who studies the laws of this universe of which he and the chariot are themselves a part and tries at best to save 
and survive. But a time comes when it is damaged beyond repair. Or else a time comes when the soul suddenly 
wakes up and finds its vehicle too inadequate for its use. Or a time comes when the soul simply feels the need 
for change and it stress out from the chariot, and is carried by the Lord of cosmic Ignorance, Death, surrounded 
in a mist and haze of darkness beyond this physical universe. But its journey is incomplete, its evolution 
unfinished. It must return and resume from where it left, in a new body, in a new chariot. 

The figure of chariot becomes at once the figure of a vehicle and a shield. At the same time it also indicates a 
hierarchical arrangement of powers and potencies in the human consciousness. In a hierarchical order these are, 
– the senses organs (or the horses), the mind and its apparatus (or the rein), the higher intellect (or the 
charioteer) and the soul (or the one seated in the chariot). Ideally, the path of life must be governed from above 
downwards or form within outwards, – in other words from the spiritual to the material. But what we practically 
see is a reverse order. This is so because of the inverse evolution and the ‘lag’ that follows the emergence of 
higher powers upon the lower. Thus, in our infancy (both in one life and across several ones) we are restrained, 
limited and governed by the material senses which are our first point of contact with the world. Next there 
develop in us faculties of elementary cognition, desires, a rudimentary desire driven will, emotions, reason and 
imagination, – the entire mental apparatus. These mental faculties are initially driven by sense contact and sense 
data but as the mind evolves through adolescence it begins to correct the sense data and even alters their in out 
and begins to colour and govern what we sense, touch, hear, see, feel, smell, etc. This is what is well-known as 
the ‘mental conditioning’ of life. Still later and with the coming of maturity and with experience and struggle a 
kind of wisdom dawns upon us, – a capacity, however elementary, to distinguish between the right and the 
wrong, the true and the false. Yet due to the inverse evolution the mind and its apparatus may still be driven by 
the senses, and the higher intellect discriminative intelligence still be clouded by the mind and its desires and 
passions and emotions and imaginations and even its early pragmatic reason which depends heavily on sense 



data and observations to arrive at conclusions. A free play of the higher intelligence is rare in human beings and 
therefore in the majority life remains subject to and driven by the senses, passions, desires and all the rest of the 
mind. 

Finally in the rare few, and with great difficulty the sleeping soul begins to wake and with it wakes up in us the 
touch of the sublime and the ethereal. Thus is born in man the animal (sense driven), and man the mental being 
(mind driven) and man the thinker (driven by a higher intelligence), man the spiritual being. This too has stages 
and as in the earlier evolutions there is first an infant emergence dependent and easily clouded by the previous 
powers that rule and govern us and later a fuller emergence with the reversal of consciousness and authority. 
Thus is born the mystic poet, the sublime philosopher, and subsequently the saint, the sage, the yogi and the 
seer. 

This interdependence of the higher and the lower creates a conflict and a disturbance of harmony every time a 
new element has to emerge. The previous managers of life resist, refuse and revolt leading to all kinds of 
physical, vital, emotional and other forms of psychological unease, suffering and frank illness. With each 
emergence a new harmony is established. And the higher the emergence, the greater the depth and degree of 
resistance. This is a general kind of law of our inner evolution. In other words there is not only an ascending 
hierarchy of powers but also an ascending hierarchy of harmony / disharmony when two powers at different 
levels of our evolutionary level come into conjunction. Thus, there is an animal harmony in the primitive man 
who is centred around the force of life and the senses. His mind and higher intelligence has not yet awakened. 
There is in him a lower balance similar to that of the animal world. He does not readily fall ill, – physically, 
because his life force is well harmonised with the body, – mentally, because the mind has not yet developed 
enough to create disorder amidst his animal order. With the advent of mind this harmony is disturbed. There is a 
demand for new channels to provide the life-force for mental activities. The demands of life and body, natural 
so far to them, come under the scanner of the questioning mind which begins to rearrange the established 
harmony into a new order. But the mind’s light is itself an insufficient one. The mind has no absolute certainty 
of knowing what is true and good. It can at best make reasoned guesses or observational inferences. Its 
knowledge is analytical and derivative and therefore partial, inadequate and imperfect. A new power must 
emerge that can directly, intuitively as if in a flash separate the true form the false. This power develops as the 
mind of man begins to turn inwards and upwards to its own source rather than downwards and outwards to the 
objects presented to it by the senses. But once again the balance is disturbed as the mind must abdicate its reign 
and life must climb higher leaving its attraction for the lower and the lesser. Finally, even this higher power of a 
discriminating intelligence and its light of the knowledge must abdicate itself and all that is below it so that the 
true soul-power can emerge and take charge of life and thought and speech and act. 

 The symbol is interesting on other accounts as well. The parts of the chariot belong qualitatively to different 
levels of consciousness and each can be explained independent of the other. Thus, the main body or the physical 
frame is constituted of wood and steel, the horses belong to the animal world, the driver and the traveler are 
closely allied to each other. Now though they are together they are yet different and separate powers. Also while 
the outer frame (physical body), horses (senses and life energy), reins and strappings (mind) come together to 
form the chariot itself (and not the horses or the frame or the reins separately), the charioteer and the traveler 
come from outside. It is as if there is a container or a vehicle and the content or the passenger. You cannot find 
or understand anything about the latter by any amount of detailed analysis of the former. Thus, understanding 
the human body, the animating life force and the embodied mind cannot give us any clue about a higher 
consciousness and of the soul. They are seated within the chariot and are yet independent of it as if something 
of another, say a fourth or a fifth dimension had entered into and occupied our three dimensional universe. 

The image of the chariot becomes therefore a near perfect image of the human being. The coming together of 
the powers of nature in a material universe and of the soul from a spiritual region of consciousness constitutes 
the enigma and the mystery of human life. The two poles of One Existence, – the spiritual and the material 
come close into each other’s embrace in the embodied human being. In the beginning the spiritual element is 
asleep and appears absent to our physical senses that are ever running outwards. Later, it wakes up and the 



human nature begins to feel a pull from within as if someone held the reins and set the direction and the course. 
After an initial struggle, the chariot yields to the charioteer, the instruments to their user and master. Finally, a 
fully awakened soul would draw greater and greater powers of a higher consciousness and transform the earthly 
chariot into a chariot of the gods with wheels of fire, hooves that match the wind and a rein made of lightening. 
The charioteer would then be not merely the buddhi or the discriminative intelligence (which is only a reflected 
power) but the all comprehending Sun of Truth Itself and the traveler soul, armoured with shining powers and 
celestial weapons, becomes a god traversing the mortal world.         

 
(Dr. Alok Pandey has been working in the field of psychiatry with a spiritual approach for more than 15 years. He has developed a 
working concept of integral health and integral psychology which he is using in his life and practice. He is one of the founders of 
SAIIIHR). 
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Education is perhaps the most important domain related to human progress. Except, here we do not mean the kind of syllabus 
oriented teaching imparted solely in school or college, but rather a form of constant learning that takes place through the life of an 
individual. This kind of education is integral and complete, leaving no area ignored within the human being. Its objective is to forever 
widen itself, and by developing the right consciousness, be able to rise from truth to higher truth.  

Each one has to actively work towards this, framing one's own agenda, aspiring for one's own goal. It isn't a discipline meant only for 
the chosen few but, in fact, if practiced consciously can transform the very nature of every being. At the end, it all boils down to 
something extremely basic but easily forgotten… in the words of The Mother, " Of one thing you can be sure - your future is in your 
hands. You will become the man you want to be and the higher your ideal and your aspiration, the higher will be your realization, but 
you must keep a firm resolution and never forget your true aim in life." 

In our section called Integral Education, we will put forth concrete ideas of how such a thorough form of learning can be both 
inculcated in oneself as well as imparted to another. 

A Learning Society: Today and Tomorrow 

Normal man is designed to be a success and the universe is designed to support that success. 

Educational activities, at first scattered, fragmentary and elitist, appear across the ages and the infinity of 
historical contrasts to have been moving irrevocably towards one and the same conclusion: the establishment of 
solidly structured and centralized school systems with a universal vocation. Yet when these constructions 
appeared to be approaching completion, more and more out-of-school activities and institutions emerged or re-
emerged, most often without any organic attachment to formal, official education, which was too narrow and 
rigid to contain them. Then, enlightened people endeavoured to remedy this lack of harmony by amalgamating 
school and out-of-school systems. But just as they appeared to be winning the theoretical—if not the practical—
battle, other horizons were unveiled. New realities and potentialities have enriched life. For present-day 
societies—and still less for those of tomorrow—the prospect is already not limited to setting up systems capable 
of grouping and adding up all kinds of education by multiplying and diversifying at will the educational edifice. 
Another scheme of things must be envisaged, going beyond a purely systematic conception. 

"It is out of the question for education to be confined, as in the past, to training the leaders of tomorrow's society 
in accordance with some predetermined scheme of structures, needs and ideas or to preparing the young, once 
and for all, for a given type of existence. Education is no longer the privilege of an elite or the concomitant of a 
particular age: to an increasing extent, it is reaching out to embrace the whole of society and the entire life-span 
of the individual." 

But there are those who, starting from similar premises, end with a radical conclusion, inverting the system into 
a non-system: 

"It seems that what is needed in an age of unprecedented demands for education is not a system but an ‘un-
system’." 



Education is overreaching the frontiers which confined it in centuries-old tradition. Little by little, it is 
spreading, in time and space, to enter its true domain – that of the entire human being in all his dimensions, 
which are far too vast and complex to be contained within the limits of any 'system', in the static, non-
evolutional meaning of the word. In this domain, the act of teaching gives way to the act of learning. While not 
ceasing to be taught, the individual becomes less of an object and more of a subject. He does not receive 
education as if it were a gift or a social service handed out to him by his guardians, the powers-that-be. He 
assimilates it by conquering knowledge and himself, which makes him supreme master and not the recipient of 
acquired knowledge. 

"The school of the future must make the object of education the subject of his own education. The man 
submitting to education must become the man educating himself; education of others must become the 
education of oneself. This fundamental change in the individual's relationship to himself is the most difficult 
problem facing education for the future decades of scientific and technical revolution." 

Education, although based on an objective knowledge of the world drawn from the latest scientific data, is no 
longer focussed onthe learner, nor anyone, nor anything else; It must necessarily proceed from the learner. 

“The stress today is on the ‘mathetic’ principle of instruction and learning rather than on the traditional 
pedagogic principle of teaching.” 

Society cannot exercise broad, efficient action on all its components – in any domain  through one single 
institution, however extensive it may be. If we admit that education is and will be more and more primordial 
need for each individual, then not only must we develop, enrich and multiply the school and the university, we 
must also transcend it by broadening the educational function to the dimensions of society as a whole. The 
school has its own role to play and will have to develop it even further. But it will be less and less in a position 
to claim the educational functions in society as its special prerogative. All sectors—public administration, 
industry, communications, transport—must take part in promoting education. Local and national communities 
are in themselves eminently educative institutions. As Plutarch said, ‘the City is the best teacher’. And 
especially when the city is capable of remaining within human proportions, it does indeed contain immense 
educational potential – with its social and administrative structures and its cultural networks not only because of 
the vitality of the exchanges that go on, but also because it constitutes a school for civic sentiment and fellow-
feeling. 

"In Athens, education was not a segregated activity, conducted for certain hours, in certain places, at a certain 
time of life. It was the aim of the society. The city educated the man. The Athenian was educated by the culture, 
by paideia. This was made possible by slavery.... Machines can do for every modern man what slavery did for 
the fortunate few in Athens." 

Certainly machines can accomplish this if employed in suitable social conditions. It is also certain that society 
as a whole has a more important educational role to play. But this vision, increasingly widespread, will have 
many consequences. Every single institution will have to change in order to respond more effectively to man's 
new needs. New types of organizations will arise. The study of indirect methods of acquiring knowledge must 
be intensified, their efficiency improved and the value of their results objectively appraised. Need and demand 
are forcing existing institutions to consider an increasing variety of choices and streams, and points of entry, 
exit and transfer – the first stage of a powerful drive towards real democratization of education. Societies have 
successively consolidated or transformed their structures – the necessary foundation for man's 'right to be'. They 
have created material wealth, required for man's 'right to have more'. These, throughout history, have been 
societies' fundamental objectives. Now, should they not establish as their primordial priority the 'learning of 
fulfilment', that is, the education of mankind? 

"Instead of delegating educative power to one, single, vertical, hierarchical structure constituting a distinct body 
within society, all groups, associations, unions, local communities and intermediary organizations must take 



over their share of educative responsibility. Apparently self-evident ideas are losing their meaning. Such, for 
example, as the distinction between active and inactive life or the present conception of public and State 
authorities' statutes; from now on it will be possible for people other than specialized officials to teach; vertical 
compartmentalization is tending to. fade away; the border relations between the domains of school and what is 
known as the parallel school, between State and private enterprise, between the official or contracted teaching 
profession and those performing particular or occasional educative tasks no longer have any meaning." 

This carries us well beyond simple systematic change, however radical. The very nature of the relationship 
between society and education is changing. A social configuration which accorded such a place to education 
and conferred such a status on it deserves a name of its own – the learning society. Its advent can only be 
conceived as a process of close interweaving between education and the social, political and economic fabric, 
which covers the family unit and civic life. It implies that every citizen should have the means of learning, 
training and cultivating himself freely available to him, under all circumstances, so that he will be in a 
fundamentally different position in relation to his own education. Responsibility will replace obligation. 

"In this light, tomorrow's education must form a coordinated totality in which all sectors of society are 
structurally integrated. It will be universalized and continual. From the point of view of individual people, it 
will be total and creative, and consequently individualized and self-directed. It will be the bulwark and the 
driving force in culture, as well as in promoting professional activity. This movement is irresistible and 
irreversible. It is the cultural revolution of our time." 

Is this a utopian vision? Yes, to the extent that any undertaking which aims at changing the fundamental 
conditions of man's fate necessarily contains a utopian element. Or to the extent that even if a powerful 
movement in this direction were to emerge in the near future, and if the means for such a change happened to be 
available, it could still not take place from one day to the next. But it is not utopian when this prospect seems to 
conform not only to the present-day world's fundamental needs and major evolutionary direction, but also fits 
many phenomena emerging almost everywhere and in countries whose socio-economic structures and economic 
development levels are very different. Moreover, it is not so paradoxical as one might think to say that there is 
no good strategy without a utopian forecast, in the sense that every far-reaching vision may be accused of 
utopianism. For if we wish to act resolutely and wisely, we must aim far. 

"At the extreme, we might even dare claim that firstly, the more a philosopher allows for a utopian dimension in 
his thought, the more he acknowledges the importance of education; and that secondly, the more conscious of 
that dimension he is, the more he will stress the liberating aspect of training." 

Any innovative concept in education will, of course, face difficulties and lack resources. Drastic measures are 
often required, which involve the discipline, austerity and uniformity needed to build development 
infrastructures. To associate creativity with freely accepted discipline, to prepare the wealth of personal 
happiness amid the restrictions imposed by penury – this may be the right morality, particularly in developing 
countries. It is also true that any innovation in education admittedly runs into strong resistance, conscious and 
unconscious, practical and metaphysical. From the traditionalists, whom their opponents label outdated, and 
from speculators over the future, whom the former call utopian. From the inside, among educational structures, 
and from the outside, among political reactions. In the name of legitimate fears inspired by the frailty of 
children's psychological mechanisms, and in the name of unjustified horror at the idea of alleged disorders 
following real reforms. It is vain to claim to be 'fighting' for a learning society which will spring up one fine 
day, fully formed and equipped, shiny as a new toy, under the effect of ringing phrases. At the most, it may be 
one of the slogans on the banners in a rough political, social and cultural battle, leading to the creation of 
objective conditions, a call for effort, imagination, daring ideas and actions. 

"Can it conceivably be done? The first step is for politicians to take the issue seriously – the whole problem, the 
philosophical challenge. Who will begin?" 



Yes, indeed! Who and how! 

It is not for us to answer the first question. It will be answered in practice by nations and governments. 

 
(The quoted texts have been borrowed in particular from the following authors: R. Buckminster Fuller, René Maheu, George Z.F. Bereday, 
Randovan Richta, Giovanni Gozzer, Robert Hutchins, Edouard Lizop, Henri Janne, Pierre Furter, Anthony Lewis.)  
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Mangesh Nadkarni  
____________________________________________________________________  

Instalment-48  

For ever love, O beautiful slave of God! 
O lasso of my rapture's widening noose, 
Become my cord of universal love. 

These were some of the lines with which we concluded the previous instalment. Recall that we characterised 
them as very special. As it was pointed out, the Mother of Sri Aurobindo Ashram was especially struck by these 
lines. This is what she said about one particular line in this excerpt: “And when I came to this particular line, it 
was as if I was suddenly swept up and engulfed in eternal truth. Everything was abolished except this:  “For 
ever love, O beautiful slave of God””. This line, she has said, gave her ‘the most overpowering experience of 
the entire book’.      

This “most overpowering experience” is the experience of being a captive slave of the Divine. This can be 
described as the highest siddhi of the yoga of a total surrender to the Divne, the siddhi that both Sri Aurobindo 
had as he reveals in his Record of Yoga, a sort of logbook he maintained for several years to record the progress 
of his own yoga. The first entry in this record is dated 17 June 1909, and the last entry is dated 31 October 1927. 
For eighteen years from time to time, he made entries into this diary regarding his experiments, and progress in 
his yoga, 

Let us take close look once again at these lines and the entire passage in which they are set in so that we 
understand their significance fully. Scholars1 have now shown that the first draft of what eventually became the 
epic Savitri was written by Sri Aurobindo in 1916. At that time the poem had about 800 lines; Sri Aurobindo 
worked on it some more and by 1918, it had become a narrative poem of about 2000 lines. He did not return to 
it until about 1928  He then took up this poem once again, and kept revising it until 1950 (until a couple of 
weeks before he left his body) and now it has become a vast epic with 30 times as  many lines (23817 lines) as 
the first draft of 1916 had (800 lines). But it is interesting to note that the phrase, “slave of God” occurred in the 
first draft as well. The passage then had 32 lines, most of which are found in the present version as well with 
some changes in their order and wording. The passage I propose to study here is reproduced below in its present 
form.  

Mirror of Nature's secret spirit made, 
Thou shalt reflect my hidden heart of joy, 
Thou shalt drink down my sweetness unalloyed 
In my pure lotus-cup of starry brim. 
My dreadful hands laid on thy bosom shall force 
Thy being bathed in fiercest longing's streams. 
Thou shalt discover the one and quivering note, 



And cry, the harp of all my melodies, 
And roll, my foaming wave in seas of love. 
Even my disasters' clutch shall be to thee 
The ordeal of my rapture's contrary shape: 
In pain's self shall smile on thee my secret face: 
Thou shalt bear my ruthless beauty unabridged 
Amid the world's intolerable wrongs, 
Trampled by the violent misdeeds of Time 
Cry out to the ecstasy of my rapture's touch. 
All beings shall be to thy life my emissaries; 
Drawn to me on the bosom of thy friend, 
Compelled to meet me in thy enemy's eyes, 
My creatures shall demand me from thy heart. 
Thou shalt not shrink from any brother soul. 
Thou shalt be attracted helplessly to all. 
Men seeing thee shall feel my hands of joy, 
In sorrow's pangs feel steps of the world's delight, 
Their life experience its tumultuous shock 
In the mutual craving of two opposites. 
Hearts touched by thy love shall answer to my call, 
Discover the ancient music of the spheres 
In the revealing accents of thy voice 
And nearer draw to me because thou art: 
Enamoured of thy spirit's loveliness 
They shall embrace my body in thy soul, 
Hear in thy life the beauty of my laugh, 
Know the thrilled bliss with which I made the worlds. 
All that thou hast, shall be for others' bliss, 
All that thou art, shall to my hands belong. 
I will pour delight from thee as from a jar, 
I will whirl thee as my chariot through the ways, 
I will use thee as my sword and as my lyre, 
I will play on thee my minstrelsies of thought. 
And when thou art vibrant with all ecstasy, 
And when thou liv'st one spirit with all things, 
Then will I spare thee not my living fires, 
But make thee a channel for my timeless force. 
My hidden presence led thee unknowing on 
From thy beginning in earth's voiceless bosom 
Through life and pain and time and will and death, 
Through outer shocks and inner silences 
Along the mystic roads of Space and Time 
To the experience which all Nature hides. 
Who hunts and seizes me, my captive grows: 
This shalt thou henceforth learn from thy heart-beats. 
For ever love, O beautiful slave of God!   (Savitri, pp. 700-702) 

Compared to the extensive revisions and expansions other passages in Savitri have received, in Sri Aurobindo’s 
quest for a mantric expression, the passage cited above shows that it has received only minor modifications in 
this process -- an addition of about 20 lines and some change in the order and wording of some of the lines. 
That must be because while revising them he must have found that these lines already had the revelatory or 
mantric power he was aiming at. Secondly, the experience these lines describe are so basic to Sri Aurobindo’s 



conception of Savitri, and this conceptiondid not undergo any change in the process of the revision of the poem. 
 Now what is the crucial experience that these lines convey? 

In Book XI of Savitri, we have  the concluding part of a long colloquy which Savitri  had first with the God of 
Death, and when he was vanquished, it continued  with the wondrous form of the Godhead who appeared in his 
place. Now in this particular section with which we are now dealing, the figure of the godhead has been 
completely won over by Savitri, and he now pours on her his benedictions. Notice that when the colloquy first 
began, the God of Death, who sounded and acted hostile to her,  had addressed her as “a slave of Nature”. The 
actual wording is:  “Unclasp”, it cried, “Thy passionate influence and relax, O slave of Nature,” (page 575)   
Now towards the conclusion of this colloquy Savitri is being addressed as a “beautiful slave God”.  

Now who is a slave of Nature? And how does such a person become a slave of God? Man, as he is today, is a 
slave of Nature. He is totally immersed in ignorance and is tied like a sacrificial beast to Nature. The ego-self is 
the hall mark of this state in which he is forever tossed about by the play of the three gunas – Sattwa, Rajas and 
Tamas. He is lashed by desires, imprisoned in this ignorance, and is totally at the mercy of Death. This 
miserable condition of man is described contemptuously by Death in these words: 

A fragile miracle of thinking clay, 
Armed with illusions walks the child of Time. 
To fill the void around he feels and dreads, 
The void he came from and to which he goes, 
He magnifies his self and names it God.  (page 586) 

Of course Savitri never was in such a pitiable situation. She was an Avatar and had taken a human embodiment. 
The God of Death does not know this and he treats her as a representative of mankind, and therefore he calls her 
a “slave of nature”.   

How does a slave of Nature become transformed into a slave of God? Savitri had become a slave of God 
through a long and arduous yogic sadhana, described in Book VII of Savitri. In fact, Savitri did not to have to 
go through the preliminary steps of the yoga; she was already on a very high rung of what Sri Aurobindo has 
called integral Yoga even from the beginning. A glimpse of this can be had from Canto Two of Book I, which 
gives us a glimpse of  Savitri’s inner being on the morning of the day on which Satyavan was going to die.  

A wide self-giving was her native act; 
A magnanimity as of sea or sky 
Enveloped with its greatness all that came 
And gave a sense as of a greatened world: 
Her kindly care was a sweet temperate sun, 
Her high passion a blue heaven's equipoise. 
As might a soul fly like a hunted bird, 
Escaping with tired wings from a world of storms, 
And a quiet reach like a remembered breast, 
In a haven of safety and splendid soft repose 
One could drink life back in streams of honey-fire, 
Recover the lost habit of happiness, 
Feel her bright nature's glorious ambience, 
And preen joy in her warmth and colour's rule. 
A deep of compassion, a hushed sanctuary, 
Her inward help unbarred a gate in heaven; 
Love in her was wider than the universe, 
The whole world could take refuge in her single heart…. 
At once she was the stillness and the word, 



A continent of self-diffusing peace, 
An ocean of untrembling virgin fire; 
The strength, the silence of the gods were hers. 
In her he found a vastness like his own, 
His high warm subtle ether he refound 
And moved in her as in his natural home. 
In her he met his own eternity. (pages: 15-16)  

The details of the yogic path she followed are described in Book VII where the three peak experiences of her 
yoga are all described -- her realisation of the psychic being  and the self (described in Canto Five), her 
experience of Nirvana and of the All-Negating Absolute (described in Canto Six), and her discovery of the 
Cosmic Spirit and her attainment of the Cosmic Consciousness (described in Canto Seven).  Here, we shall 
briefly look at one such peak experience of hers – her identification with the Cosmic Consciousness: 

She was a subconscient life of tree and flower, 
The outbreak of the honied buds of spring; 
She burned in the passion and splendour of the rose, 
She was the red heart of the passion-flower, 
The dream-white of the lotus in its pool. 
Out of subconscient life she climbed to mind, 
She was thought and the passion of the world's heart, 
She was the godhead hid in the heart of man, 
She was the climbing of his soul to God. 
The cosmos flowered in her, she was its bed. 
She was Time and the dreams of God in Time; 
She was Space and the wideness of his days. 
From this she rose where Time and Space were not; 
The superconscient was her native air, 
Infinity was her movement's natural space; 
Eternity looked out from her on Time.   (page 557) 

The three limbs of the personal effort required in integral yoga are aspiration, rejection and surrender. Surrender 
is in fact the main secret of this yoga. From the following statement of Sri Aurobindo, we can judge how 
important surrender must be for one’s success in this yoga: 

The first word of the supramental Yoga is surrender; its last word also is surrender. It is by a will to give oneself 
to the eternal Divine, for lifting into the divine consciousness, for perfection, for transformation, that the Yoga 
begins; it is in the entire giving that it culminates; for it is only when the self-giving is complete that there 
comes the finality of the Yoga, the entire taking up into the supramental Divine, the perfection of the being, the 
transformation of the nature. 

Essays Divine and Human, p. 367           

The “slave of God” is a person who has ‘daasya’ or total surrender, submission and servitude to the Divine of 
the supreme degree”. This state of inner being is the key to  liberation in action. Only when the ego is totally 
defeated and surrendered is the spirit in man  victorious and this seeming helplessness is the secret of 
omnipotence.  

Sri Aurobindo has written more extensively in his Record of Yoga on this subject of daasya than in any other 
writing of his. He has given us extensive accounts of three forms of daasya. The first form of daasya is simple 
or primary daasya. It is defined as free obedience, the attitude of a servant of the Divine who retains a certain 
independence. Already there is the implication that the state of being a slave of god is a higher stage than that of 



being his servant. The essential principle here is that one is increased, and not diminished, by every increase in 
the degree of  self-subordination to the Divine.  

When the spiritual aspirant gives up the sense of being the doer and perceives that Prakriti is the only doer of all 
our actions big or small, he may be said to have moved on to double daasyam. In primary daasya, the sadhak 
perceives the movement of the action to be his own but the determining principle is perceived as coming from 
the infinite Nature above or around us. The wearing away of this distinction raises the surrender from 
‘servanthood’ to the divine ‘servitude’. 

In this secondary stage, the personality of the Ishwara is only indirectly perceived behind the workings of 
Prakriti, and what is left of the ego is felt as a portion of Prakriti, a centre of her action, of her knowledge, of her 
vision and of enjoyment. In the tertiary stage of daasya, the presence of the Purusha is directly felt dominating 
the surrendered centre of the Prakriti. Here the aspirant sees himself as merely an “instrument and a slave”. The 
third and the highest stage of daasya is that in which one becomes a slave of the Divine. 

The three degrees of daasya are also described much more simply by Sri Aurobindo in ‘The Yoga of Divine 
Love’ in part III of his Synthesis of Yoga: Obedience is the sign of the servant, but that is the lowest stage of this 
relation, dasya. Afterwards we do not obey, but move to his will as the string replies to the finger of the 
musician. To be the instrument is this higher stage of self-surrender and submission. But this is the living and 
loving instrument and it ends in the whole nature of our being becoming the slave of God, rejoicing in his 
possession and its own blissful subjection to the divine grasp and mastery. With a passionate delight it does all 
he wills it to do without questioning and bears all he would have it bear, because what it bears is the burden of 
the beloved being. (Synthesis of Yoga, CWSA, Vol. 24, p. 603) 

In fact, all the lines in the long passage I have quoted above on pages 1 and 2 of this instalment describe the 
ecstasy of this daasya bhava most beautifully.  Consider also the lines preceding the lines just quoted: 

Even my disasters' clutch shall be to thee 
The ordeal of my rapture's contrary shape: 
In pain's self shall smile on thee my secret face: 
Thou shalt bear my ruthless beauty unabridged 
Amid the world's intolerable wrongs, 
Trampled by the violent misdeeds of Time 
Cry out to the ecstasy of my rapture's touch. 
All beings shall be to thy life my emissaries; 
Drawn to me on the bosom of thy friend, 
Compelled to meet me in thy enemy's eyes, 
My creatures shall demand me from thy heart. 
Thou shalt not shrink from any brother soul. 
Thou shalt be attracted helplessly to all. 
Men seeing thee shall feel my hands of joy, 
In sorrow's pangs feel steps of the world's delight, 
Their life experience its tumultuous shock 
In the mutual craving of two opposites. 
Hearts touched by thy love shall answer to my call, 
Discover the ancient music of the spheres 
In the revealing accents of thy voice 
And nearer draw to me because thou art: 
Enamoured of thy spirit's loveliness 
They shall embrace my body in thy soul, 
Hear in thy life the beauty of my laugh, 
Know the thrilled bliss with which I made the worlds. 



All that thou hast, shall be for others' bliss, 
All that thou art, shall to my hands belong. (page 701) 

The stage of being a living and loving instrument in the hands of the Divine is described in the following lines 
with regard to Savitri: 

I will pour delight from thee as from a jar, 
I will whirl thee as my chariot through the ways, 
I will use thee as my sword and as my lyre, 
I will play on thee my minstrelsies of thought. 
And when thou art vibrant with all ecstasy, 
And when thou liv'st one spirit with all things, 
Then will I spare thee not my living fires, 
But make thee a channel for my timeless force.(page 701)                 

To all these grades of daasya Sri Aurobindo adds one more – madhura bhava. This relationship is a particular 
relationship between the soul and the Divine, often seen in the relationship between Krishna and Radha. This is 
a relationship of ineffable sweetness and to describe this Sri Aurobindo compares it to the relation of the 
bandini dasi, the captive “slave-girl”. This is described by the following lines: 

Who hunts and seizes me, my captive grows: 
This shalt thou henceforth learn from thy heart-beats. 

For ever love, O beautiful slave of God!   (page 702) 

Now what is the point of all this? What does one gain by assuming this poise of the consciousness, first, that of 
the Divine’s servant, then of his instrument, then of his slave, and finally of his “captive slave-girl”?  The 
answer is that Savitri through her perfection in this yoga was able to have the siddhi of being able to change the 
world. It is the power through which she was able to vanquish the God of Death. That is why Sri Aurobindo has 
said, “Self-surrender to a supreme transmuting Power is the key-word of the Yoga.”   (Essays Human and 
Divine, P.365). Now we understand why the Mother described the following mantric line as the most powerful 
line in the epic: 

 For ever love, O beautiful slave of God!         

 
(Mangesh Nadkarni retired as professor of Linguistics a few years ago. He enjoys sharing with as many people as possible what he 
receives from his study of Sri Aurobindo and the Mother)  

1. This has been shown by Richard Hartz in his articles serialised in The Mother India from October 1999 trough November 2003 under the title The 
Composition of Savitri. This is a seminal contribution for which every student of  Savitri would be grateful to Richard.  
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The Indian tradition of literature, unique for its content as well as chronological development, ran in two lines : Mythological and 
Pragmatic. 

Beginning with the Vedas at the dawn of civilisation the first line branched out into the Upanishads, gave way to the epics and the 
Mahapuranas, followed by Upapuranas and the rest. 

The second line consisted of the Brihat Katha (the precursor of the Kathasaritsagara), the Jatakas and the Panchatantra, etc. They 
shed light on different aspects of life, on its worldly and other worldly complexities, sometimes didactic (as in the Jatakas) but more 
often simply expository of the various possibilities of life. 

Between these two lines quietly ran a third, the treasure of tales told by the hermits, mendicants, ascetics and other mystics. Profound 
for psychological studies, sharp with mystic experiences, these tales of light, wit and delight remained a oral tradition for the most 
part. 

We propose to serialise some of them, "retold by a master story teller of our time - one of the best-loved writers of India" - as the 
India's National Academy of Letters introduces the author, Manoj Das. 

 

Why the Sage kept Silent 

Manoj Das 
____________________________________________________________________________ 

Beside a forest lived a sage.  One morning a traveler asked him, “I wish to go to the village on the other side of 
the river.  Which one is the better route—the one that goes through the forest or the one that goes skirting the 
forest?” 

The sage kept quiet.  The traveler repeated his question several times, but he did not succeed in eliciting any 
reply from the sage. 

“You fool!” shouted the traveler and went away. 



He soon met on the way a mahout who rode an elephant. 

“O Brother Mahout, can you tell me the right way to the village beyond the river?” asked the traveler. 

“Do you see the narrow track?  Follow that.  Go up straight by that tall tree on the bank of the river and you will 
find the village,” answered the mahout. 

“Thanks, brother.  I asked this question to the fellow over there several times, but the fool would not speak!” 
blurted out the traveler and he took to the way shown by the mahout. 

But the mahout felt intrigued.  He knew that the man of whom the traveler spoke so contemptuously was a 
sage.  So many people came to him for his advice.  What made the traveler brand him a fool? 

The mahout was not far from the sage’s hut.  He got off his elephant and greeted the sage and asked him, “Why 
did you keep mum when a traveler talked to you a little while ago?” 

“Never mind that.  That is none of your business,” said the sage. 

But the mahout insisted in knowing the reason for the sage’s queer conduct.  The sage had to tell him.  The 
traveler, who was always ready to call others fools was such a fool himself that he would not have correctly 
understood even as simple a direction as the way to the village.  He would have acted wrongly on any advice 
and would have blamed his adviser. 

The mahout got curious.  He rode on to see whether the traveler had followed his direction correctly or not. 

Half an hour later, nearer the tall tree on the riverbank, he heard an angry shout..  “Look here, you fool, what 
happened to me because I followed the direction given by you!” 

The mahout, to his utter surprise, saw the traveler hanging from the top branch of the tree.  He held on to the 
branch with both his hands, but the branch, on account of his weight, had bent down.  Below was the river.  The 
traveller’s legs dangled a few feet above the water. 

“You asked me to go up by this tree.  I climbed it.  But I found no way after I reached its top!  I would have 
fallen to my death had I not been wise enough to hold on to this branch!  Now, would you mind driving your 
elephant into the river so that I could descend on your shoulder?” suggested the traveler. 

The mahout could not have gone away leaving the fellow in that condition!  He drove the elephant into the 
river.  But, no sooner had he come under the leaning branch than the elephant, perhaps jolted by that hanging 
apparition, ran fast to the other bank.  The mahout had just caught hold of the traveller’s dangling feet in order 
to help him descend on his shoulder.  Now, holding on to the traveller’s feet, the mahout too remained 
suspended over the river. 

“You are a real fool.  Not only you give wrong advice to others, you can’t even keep your own elephant under 
control!” ranted the traveler. 

“Indeed, my friend, I am a fool,” agreed the mahout with a sigh. 

“Now, let us shout for help,” proposed the traveler. 

“The risk in shouting is, the passers-by who hear us may think that we are attacked either by bandits or by a 
tiger.  They might decide to keep off us,” said the mahout. 



“In that case, let us sing.  That should attract them.  Do you know that art?” asked the traveler. 

“Even if I knew, I am hardly in a mood to sing,” murmured the mahout. 

“Then let me do it all alone,” said the traveler and he began singing.  It was quite agonizing for the mahout to 
bear the fellow’s shrieks, over and above the experience of remaining hung holding his feet. 

The traveler, upon ending his song, demanded, “You’re an absolute moron. Is it not common courtesy to show 
appreciation for a worthy singer by applauding, like this?” 

As the traveler tried to demonstrate how to clap hands, he fell down into the river along with the mahout. 

Both had to struggle hard to come ashore.  After recovering his breath, the traveler said, “This is a strange world 
where people keep on doing things so foolishly!  I better go back home.” 

“How wise of you!” said the mahout while riding away—feeling amazed at the sage’s insight. 

(The route in the story is an allegory for the path towards one’s destination.  A mechanical pursuit of a path is nowhere else 
more dangerous than in the spiritual field.)  

 
(Manoj Das is an internationally known creative writer. He is the recipient of India’s national recognition, the Sahitya Akademi 
Award and the nation’s most prestigious literacy award, the Saraswati Samman. As a social commentator, his columns in India’s 
national dailies like The Times of India, The Hindustan Times, The Hindu and The Statesman, revealing the deeper truth and the 
untraced aspects behind current issues, have been highly appreciated.)  
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The Action of Divine Grace 

The Mother 
____________________________________________________________________  

I have said somewhere, or maybe written, that no matter how great your faith and trust in the divine Grace, no 
matter how great your capacity to see it at work in all circumstances, at every moment, at every point in life, 
you will never succeed in understanding the marvellous immensity of Its Action, and the precision, the 
exactitude with which this Action is accomplished; you will never be able to grasp to what extent the Grace 
does everything, is behind everything, organises everything, conducts everything, so that the march forward to 
the divine realization may be as swift, as complete, as total and harmonious as possible, considering the 
circumstances of the world. 

As soon as you are in contact with It, there is not a second in time, not a point in space, which does not show 
you dazzlingly this perpetual work of the Grace, this constant intervention of the Grace. 

And once you have seen this, you feel you are never equal to it, for you should never forget it, never have any 
fears, any anguish, any regrets, any recoils... or even suffering. If one were in union with this Grace, if one saw 
It everywhere, one would begin living a life of exultation, of all-power, of infinite happiness. 

And that would be the best possible collaboration in the divine Work.  
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Krishna and Radha 

 

"...the art of the painter justifies visually to the spirit the search of the sense for delight by making it its 
own search for the pure intensities of meaning of the universal beauty it has revealed or hidden in 
creation; the indulgence of the eye's desire in perfection of form and colour becomes an enlightenment of 
the inner being through the power of a certain spiritually aesthetic Ananda "  

Sri Aurobindo  

 
Krishna and Radha, Rajput School. 


