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Many of us are prone to working better when under pressure — the self imposed or
external deadlines induce a sense of urgency and push us into keeping pace with our
commitments and delivering on time. There are of course others who are congsienti
from the word ‘go’, often finishing chores way before time. And last but not least a f
who are incapable of working under pressure or above it.

Every task in life demands us to fit into one of these slots. At times we masostiphe
to the other depending on how short or long the leash is — it is not strange to be masters
of time in our professional life and lax and laidback in our personal zone.

But where exactly does the Divine fit in? Many of the older generation sathéyat

began their walk on the path to God a little too late in life while those younger bigym t
have little time to spend on such contemplations, struggling as they are to maliera lif
themselves. Some say that God chooses the moment for Light to flood our being while
others hold that unless we begin to aspire on our own, the same God may not take us too
seriously. Who knows...all of us have our own views, our own faiths, our own thoughts.

What remains common though is that a time will come, a moment will arrive, when we
will stand face to face with the rainbow at the end of which lies the ultimassdire —

the pressure is on all but each of us will deal with the unspoken, unwritten commitment
of reaching it in our own way.

Until the next time...



Eternally YVours
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Living Words
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Everything that shocks me in others

means a-work I have to do in myself.
e Mother
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Continuing with our series on “Qualities required for Work”, for the month of October
we have taken the flower with the spiritual significance ‘Organised team-work’

Spiritual Name  Organised team-work
“Each one in his place and all together.

Botanical Name  Averrhoa carambola
Common Name  Carambola Tree, Star fruit

General Description

The carambola is a tree native to Sri Lanka, India and Indonesia and is popular
throughout Southeast Asia, Malaysia and parts of East Asia. The tree iy deasehed

and can reach a height of 5m and has compound leaves. Flowers are tiny, mildh,fragra
rose purple in colours with five acutely recurved petals edged in white. Andrhey

borne in short dense axillary and terminal panicles.

Carambola is famous for its star shaped fruits. The fruits are crunchy,\and bightly
tart, acidic, sweet taste, reminiscent of pears, apples, and sometimes Tnedesits are
a good source of vitamin C. The seeds are small and brown.

There are two varieties of star fruit-acidulate and sweet. Theaaeties can often be
identified by their narrowly spaced ribs. The sweet varieties usuallythakefleshy
ribs. The fruit starts out green, and become yellow as it ripens, though it canrbim eate



both stages. Pickles and jams are made of these fruits. Carambola treeprogragated
through seeds, cutting and also by air layering. It requires full sun, regatiering in the
early years and grows well in well drained heavily loam soil. In a contdiaer
Carambola does well, except it needs constant moisture, extra sunlight antb space
It will fruit even in a container.

The yield of carambola can be greatly increased by the activerfgraigpollinators,
such as honey bees and stingless bees.

Some Quotes from the Mother

It is an urgent and indispensable lesson to be learned. Nothing useful can be won without
a team-spirit and a sporting discipline.

Without discipline, no good work can be done.
Each one to his place, doing conscientiously the work assigned to him, and all will be
well.

When we have to work collectively, it is always better to insist, in our thoughtiagtee

and actions, on the points of agreement rather than on the points of divergence. We must
give importance to the things that unite and ignore, as much as possible, those that
separate.Even when physically the lines of work differ, the union can remainaintac
constant if we keep always in mind the essential points and principles which unite, and
the Divine Goal, the Realisation which must be the one unchanging object of

our aspiration and works.

It is the work which is important, not the way in which our little self does the work.

The Mother




L Question of the Month
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Why do people like to hurt others, destroy and damage things?

We often receive questions from aspirants, who are not satisfied with theintdress,
who are trying to find a meaning in their lives, a deeper reason for why thipgsrhas
they do, and who are searching for a light to guide them in their actions.

Each month we take a question of this nature and present an answer based omgse writi
of Sri Aurobindo and the Mother, with the belief that this could be of help to a larger
number of persons. We welcome further comments on making our endeavour beneficial
to all.

All around us, we see violence, destruction of what is beautiful, infliction of sudfen
others. And no country, race, religion, or political and social structure seems to be
immune from it. Not only is it very widespread, but also, we find that people evea take
perverse joy in behaving in this manner while claiming that we are rhheimays, living

in a highly evolved culture and civilization.

The question arises why is it so? Why do people like doing wrong things? Why do we
find, even in our own selves, at times these hidden movements?

The Mother was once asked:

Question: Why is it so much easier to do bad things, and so much more difficult to do
good things?

Here is the Mother’s answer, looking at the problem both from an occult and a deeper
psychological level, and explaining what one can do to bring about a change.

“People say so, but it is not always true, and it depends on people. | knew people (not
many, but still...) for whom it was impossible to do anything bad. Everything in their
nature revolted at the idea of doing harm; the spontaneous movement was completely
against this. But this is rare. Still, it does exist.

Why does this happen?

This happens because the world as it is at present is still largely underubadefbf the
adverse forces, particularly the vital force which is dynamic and dnerakes you act.
This force is largely under the influence of the adverse vital, that is, forcel i@ to

hurt, destroy, damage. That kind of will to spoil things: when one sees something
beautiful, instead of admiring, loving, being happy, wishing that it grows and progresses



(which is the true divine movement), one feels a sort of anger, rage, one wantsoly destr
one wants to damage. This is the movement of the adverse forces.

Unfortunately, this is quite spontaneous in many people, and even in children... the
instinct to destroy and spoil. Well, it is the presence of the adverse forashése are
forces which come directly from the vital world and incarnate on earth in human
consciousness, and at times also in animal consciousness. It is the hatredy$or thi
beautiful, for what is pure, what is good, what is true.

It is the hatred of the divine Presence. And naturally, with this hatred, the willttoydes
and damage, to spoil, mar, deform, disfigure. One step more and it is the will to inflict
suffering. And all this is the influence of the adverse forces, which acts quite
spontaneously in the inconscient, in the subconscient, in half-consciousness.

Few can escape its hold

It is only the pure and luminous consciousness which can oppose this and prevent it from
acting. But the state of the world is such that this is a constant battle. iepgdple can
escape from this hold. Everyone generally has a tiny little corner in himirres quite

small, at times bigger, sometimes quite unconscious, sometimes a littleoasnsc
sometimes superbly, completely conscious—which likes destroying, likesgpoll

And the state of the world is such that when one gives way to that, one is helped by an
onrush of forces which lie waiting for the opportunity, waiting for the moment to be abl
to manifest, which need human collaboration to be able to manifest and seek it. As soon
as the opportunity comes, they rush forth, throwing out a formidable amount of energy.
And so one feels stronger as soon as one begins to do evil. That is why it is easier.

One must be a Hero

Whilst if one wants to react, refuses to become the instrument of these forcesistne

fight hard, be very strong, very straight, very pure, very sincere, and above all, not
egoistic. One must not turn round upon oneself, and must never be afraid. And this is not
easy.

That is, the world is in such a state that in order never to be moved by the adverse
forces—the forces of darkness, destruction, wickedness, hatred—one must be a hero, a
true hero, who is not afraid of blows and fears nothing, who never turns round upon
himself and doesn’t have that kind of self-pity which is so despicable a thing. That is
why... in order not to do evil, think evil, wish evil, never, under any circumstances, one
must be a hero.... It is not always easy to be a hero.

Faith in the Divine Grace

The days one is tired, the days one wants to rest, not to make any effort, one slips,
everything slips down. It is terribly slippery. It is more slippery thahikren’s



toboggan. One slides down, down like that, down in a whirlwind. And it is only when one

is right at the bottom that one realises that one has come down. Then one must climb
back. That is not always comfortable.

But for one who has faith in the Divine Grace, the return to the Light becomes easy.”

The Mother



Being Induan
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G.V. Dasarathi

This is what happened to me when | was born 46 years ago.

| was born to Tamil speaking parents, my father had a dark skin and my Mother a light
one. Myayah(maid) was a light-skinned woman from Uttar Pradesh who spoke Hindi.

We lived in a thickly forested area in Jharkhand, where the majority of the population
were dark-skinned tribal people who spoke a language called Ho. On my trips out of
home, | saw people wearing all kinds of attire.

Most of the guests in our home spoke English.

We were Hindu, my maid was Muslim, and the tribal people were either Christian or
Animists who worshipped trees, animals or the spirits of their forefathers. Reopiel

me had all kinds of food habits. Some ate only vegetables, some did not eat cattle, some
did not eat pigs, some ate anything including rats and monitor lizards.

Our small mining community celebrated festivals of all religions with egustio.

We lived in the middle of an almost virgin forest that was home to a huge varigiig of
animals that included elephants, bears and deer. The animals added to the fun and the
unpredictability of life by occasionally walking into our tiny community of 10 lesus
(sometimes even into them).

This was my small introduction to the enormous diversity of this wonderful land. Even as
an infant | was listening to people of different colours and facial featureskisgdour
languages, of four religions, dressing in different ways, and eating ayvariebd.



These must have been the lessons that | learnt: anyone looking like a human was a
human, irrespective of skin colour or features; humans worshipped all sorts of gods, wore
all sorts of clothing, ate all kinds of food, and spoke all kinds of languages.

As | grew up, my father's company transferred him every two or three lieaugh

about half the states in India. | saw the rest of India. | learnt that Inggdiese in far

more gods than the four that | was introduced to as an infant. | learnt that eattastat
three or four different regions. People in each of these regions speak differeagesmg

or dialects and may not understand the other dialects in their own state. Each rsgion ea
a different kind of food, wears different clothing, is culturally very differant looks

very different geographically.

Today, nobody can convince me that | am superior to someone else because of my
religion, skin colour or language. The diversity that | experienced, acceptedjapeide

as an infant is not unique to me. Every Indian experiences this—only the detaild diffe
believe that this is what makes us the most tolerant country in the world. | enjoy our
diversity so much that | cannot even think of living in one of those countries where
everything is homogeneous—everybody looks the same, eats the same food, believes in
the same religion.

Yes, the diversity occasionally makes us kill each other, usually over diffetayions

or sub-religions. This is tragic and should never happen, but look at it this way: Sunnis,
Buddhists, Roman Catholics, Sikhs, Bohras, Digambar Jains, Parsis, Khurmis, lyers,
Agarwals, Nairs, Syrian Christians, Shias, Shwetambar Jains, Jewgids8eventh

Day Adventists, Bishnois and a whole lot of other groups live together in India.

In Britain and Yemen two sects of the same religion were killing eachfothéecades.

In Lebanon, people from two religions have been killing each other. The US and South
Africa have seen huge problems over two skin colours. In Canada it's over two
languages.

As an Indian, | laugh at these silly reasons for their conflicts—two oakgitwo colours,
two languages. | feel like saying "Hey guys, try Digamber Jaijar@ti-speaking,
pyjama-kurta-wearing herbivore co-existing with Syrian Christian, ixéddéen-speaking,
mundu-wearing carnivore".

| believe that the religious intolerance that we are seeing now is cortiaeshtall
percentage of us, and that in the long run we have the sense to not take our differences
too seriously, to acknowledge that the whole lot of us are a wonderful amalgam of
different races, religions and cultures.

| can never be a global citizen. Contrary to the advice that any stockbroiler give,

I've invested all my emotional stocks in this company called India, becauseré that

the value of these stocks can only go up. Not because of the amount of steel, armaments
and textiles we can make, but because we know how to live together.



(Sourced from the Internet)
(G. V. Dasarathi is director of a software produdevelopment company)
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Nolini Kanta Gupta

The mind has its own power of vision; it is not the vision of the physical eyes, buttit is ye
vision, perception through forms. It is not imagination which is a quite differentyacult
Suppose you figure to yourself an ideal being to whom you attribute all conceptions of
ideality that you have. You say he must be like this, he must be like that, his thoughts are
like this, his character like that; you fill up all the details and build up the being. We

that is the work of imagination. Literary men, novel-writers, always do this &
construction. Of course, there are writers who take up things from life; but teere a
others who imagine things and impose them upon life. A character, a concourse of
circumstances, a whole chain of events, they spin out of their head. And if they are
powerful and possess sufficient creative force, it is quite possible there roag bay
actually a physical human being embodying the type imagined.

You can make use of imagination for a high purpose. With its help you can recwate y
inner and outer life. You can wholly build your life if you know how to use it and have
the power. As a matter of fact, it is the most ordinary and primary wayatfrggeand
forming things in the world. | had always the impression that if one had not the gapacit
of imagination, one would not make any progress. Your imagination always gods ahea
of your life. When you think of yourself, usually you imagine what you would like to
become—that comes first, the prevision, and then you follow it up; you continue to
imagine and realise, realise and imagine. Imagination opens the waydatieal It is

very difficult to move unimaginative people. They see only what is just in frontiof the
nose, they feel only what is there at a given moment. They cannot advanceethey ar
blocked by the immediate present. It is imagination that makes the wholemitiée

Men of science also have and should have a great power of imagination; otherwise they
would discover nothing. Imagination, is in reality, the capacity to project ormgedf
realized things towards things realisable and pull them in by the very power atiproje

It is true there is a progressive and there is a regressive imagindtes. are people

who always imagine all possible catastrophes and have the power even to make them
come. However, imagination has its good use. It sends out, as itawerenaento a

world that is not yet realised, and they catch hold of something there and draw it here



Naturally, it means an addition to earth's atmosphere, addition of thingsnithé&bweards
manifestation. Imagination then is an instrument that one can train and disciplin@and us
at will. It is one of the principal faculties that should be developed and madeesdiei.

You can even imagine the Divine and come into contact with Him. You do in fact come
into contact with that which you imagine. Do you know you cannot imagine anytlang th
is not somewhere? It may not exist here upon earth, but it is and must be elsewhere. As
say, it is impossible to imagine anything that is not contained in the universedipleri

at least. Otherwise it would not be there even as an idea.

The universe is progressive. That is to say, more and more things constantlymanife
themselves there. Now, imagination is a faculty by which you go beyond tleeoting
manifested things; if you have progressed so far as to imagine thingsthat set
manifested, you already help in bringing down these things and making themtpart of
manifested reality. Naturally, you must know how to go beyond the manifested universe
in order to be able to imagine what is not there. And there are many, many such things.

First of all, you must know how to get beyond the terrestrial manifestation, in order to be
able to imagine a new thing in it. And for how many millions of years has eastiedixi

What has been the output of new things there? Countless, for no two things upon earth
are exactly the same, although they may be very similar. It is not @hsyowr mind to

get out of the earthly atmosphere. But if you have succeeded in doing that, yda have
get out of the universal life. To enter into contact with all that has been here upon eart
since the beginning of its appearance till the present day and then to enter intb contac
with the universal of which the earth forms only a tiny particle from its baggroi its
formulation today. You have still to go beyond, beyond the universal, into the transcen-
dent, the unmanifest. Then you can think of imagining and bringing down something new
into the manifestation and upon earth. Not that one cannot do this. But it is not so easy.

(Nolini Kanta Gupta was a revolutionary, linguistholar, critic, poet, philosopher and a man ofglee
spiritual realisation. Author of nearly 60 books Was a Trustee of Sri Aurobindo Ashram.)



The Mother's commentaries on the Dhammapada weendietween August 1957 and September 1958 to
the members of Her Friday class at the Ashram Rlaygd. After reading a chapter of the text, the it
spoke about the points which interested Her and #sked the class to meditate on them. She did not
systematically discuss all the Dhammapada veragsste did cover most of the central ideas in éxé. t

We will be reproducing each of the sessions iniboflsequence in this series.
Punishment
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The Mother

All tremble when faced with punishment; all fear death. Seeing others as ourselves, do
not strike, do not cause another to strike.

All tremble when faced with punishment; life is dear to all. Seeing others as ourselves, do
not strike, do not cause another to strike.

Whosoever hurts creatures eager for happiness for the sake of his own happiness,
nevertheless will not obtain it after his death.

Whosoever does not hurt creatures eager for happiness for the sake of his own happiness,
will obtain it after death.

Never speak harsh words to anyone, for they will be returned to you. Angry words cause
suffering and one who utters them will bear them in return.

If you remain as silent as a broken gong, you have already entered Nirvana, for violence
no longer abides in you.

As the cowherd, with his stick, drives the herd to pasture, so old age and death drive the
life out of all living beings.

The fool does evil without knowing it; he is consumed and tormented by his actions as by
a fire.

One who does harm to one who does none, one who offends one who offends not, will
soon suffer one of the ten states that follow:



He will endure intense pain, he will suffer disastrous losses and terrible injuryuser
illness, madness.

Or he will come in conflict with authority, he will be the object of gross calumny, he will
lose his near ones or his possessions.

Or else fire will destroy his dwelling-place; and at the time of the dissolution of his body
he will be reborn in Hell.

Neither going naked or with matted hair, nor remaining dirty, nor fasting, nor sleeping
on the bare ground, nor smearing the body with ashes, nor the practice of ascetic
postures, can purify the mortal who has not cast away all doubt.

However richly he is dressed, if a man cultivates tranquility of mind, if he is calm,
resigned, master of himself, pure, if he does no harm to any creature, he is a Brahmin, he
is an ascetic, he is a Bhikkhu.

Is there in this world a man beyond reproach that merits no blame, as a thoroughbred
needs no blow from the whip?

Like a spirited horse, be quick and eager for the goal. By trust, virtue, energy,
meditation, the quest for truth, perfection of knowledge and conduct, by faith destroy in
you all suffering.

Those who build waterways lead the water where they want; those who make arrows
straighten them; carpenters shape their wood; the sage controls himself.

One has the impression that these things were written for rather primitive p€oel
series of calamities that will befall you if you do harm is quite amusing.

It would seem—provided of course that this is an exact record of the words that the
Buddha spoke—that he must have changed the terms of his talks according to his
audience and if he had to do with rustic people without education, he would speak a very
material language with very practical and concrete comparisons so thatigigy

understand him. There is a considerable difference of level in these verses. 8eme ha
become very famous, as, for example, the last verse here, where it is sdid drasan
shapes his material to achieve what he has to do, and this striking conclusion: the sage
controls himself.

Truly one has the impression that human mentality has progressed singethat a
Thought has become more complex, psychology more profound, to the extent that these
arguments appear almost puerile. But when we mean to practise them, thensee reali
that we have remained almost on the same level, and that if thought has progressed,
practice, far from being better, seems to have become worse. And heres thehildlike
simplicity, something rather healthy, an absence of perversion that unfetyuha

human race no longer possesses.



There was a moral healthiness in those days which has how completely disappeared.
These arguments make you smile, but the practice of what is taught here is onech m
difficult now than it was at that time. A kind of hypocrisy, pretension, underhand
duplicity seems to have taken possession of the human mind and especially its way of
being, and men have learnt to deceive themselves in a most pernicious way.

In those times, one could say, “Don’t do harm, you will be punished”; hearts were simpl
and the mind as well, and one said, “Yes, it is better not to do harm, because | will be
punished.” But now, with an ironical smile, you say, “Oh! | shall surely find a way to
avoid punishment.”

Mental capacity seems to have grown, mental power seems to have develope@&mmen se
to be much more capable of playing with ideas, of having mental command over all
principles, but at the same time they have lost the simple and healthy candaplef pe
who lived closer to Nature and knew less how to play with ideas. Thus humanity as a
whole seems to have reached a very dangerous turning-point. Those who are trying to
find a solution to the general corruption preach a return to the simplicity @f tyatr of

course that is quite impossible: you cannot go back.

We must go farther on, we must advance, climb greater heights and go beyond the arid
search for pleasure and personal welfare, not through fear of punishment, even
punishment after death, but through the development of a new sense of beauty, a thirst for
truth and light, through understanding that it is only by widening yourself,ifinm

yourself, setting yourself ablaze with the ardour for progress, thiatan find both

integral peace and enduring happiness.

One must rise up and widen—rise up... and widen.

18 April 1958
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One can live in a number of ways, and no one caa joelge of how life is to be lived. But there tinees
when we may find that life itself has become anthet entire process of living is transformed from
something mechanical and separate to ourselvearteething which is deeply personal and conducteld wit
the finesse of an artist. Our attitude which mayehbeen complacent at one time, may at anothemheco
ever-changing and persevering, similar to the pesice of the painter stroke until he arrives &t th
perfection that he seeks. Along the way, much hrepfemuch is learnt. In the end we have the
masterpiece of the realization.

In the Art of Life, we will introduce such instasaghere a perception, an attitude, an insight, an
experience, can bring out some beautiful aspedsigfan nature. Each tale may not be true in thietest
sense of the word or that which is apparent toeye and understood by the mind, but underneath the
surface, in subtle terms it explores and expregseH, and lets out the fragrance of its innertlrdior all to
take in.

The Daffodil Principle

Several times my daughter had telephoned to say, "Mother, you must comehi® see t
daffodils before they are over." | wanted to go, but it was a two-hour drive fagomia
to Lake Arrowhead. "l will come next Tuesday", | promised a little rehitytaon her

third call.

Next Tuesday dawned cold and rainy. Still, | had promised, and reluctantiyd tirere.
When | finally walked into Carolyn's house | was welcomed by the joyful saafnds
happy children. | delightedly hugged and greeted my grandchildren.

"Forget the daffodils, Carolyn! The road is invisible in these clouds and fog, ardgher
nothing in the world except you and these children that | want to see badly enough to
drive another inch!"

My daughter smiled calmly and said, "We drive in this all the time, Moth&¥&ll, you
won't get me back on the road until it clears, and then I'm heading for horsstiréd
her.



"But first we're going to see the daffodils. It's just a few blocks,bigarsaid. "I'll drive.
I'm used to this."

"Carolyn," | said sternly, "please turn around." "It's all right, Motherphpse. You will
never forgive yourself if you miss this experience."”

After about twenty minutes, we turned onto a small gravel road and | sawlaisanah.

On the far side of the church, | saw a hand lettered sign with an arrow thatDatddil
Garden.” We got out of the car, each took a child's hand, and | followed Carolyn down
the path. Then, as we turned a corner, | looked up and gasped. Before me lay the most
glorious sight.

It looked as though someone had taken a great vat of gold and poured it over the
mountain peak and its surrounding slopes. The flowers were planted in majeskicg swir
patterns, great ribbons and swaths of deep orange, creamy white, lemon g&lioan
pink, and saffron and butter yellow. Each different-colored variety was plant@dje |
groups so that it swirled and flowed like its own river with its own unique hue. There
were five acres of flowers.

"Who did this?" | asked Carolyn. "Just one woman," Carolyn answered. "She lives on
the property. That's her home." Carolyn pointed to a well-kept A-frame houséasnhal
modestly sitting in the midst of all that glory. We walked up to the house.

On the patio, we saw a poster. "Answers to the Questions | Know You Are Asking", was
the headline. The first answer was a simple one. "50,000 bulbs," it read. The second
answer was, "One at a time, by one woman. Two hands, two feet, and one brain." The
third answer was, "Began in 1958."

For me, that moment was a life-changing experience. | thought of this wolncan w

had never met, who, more than forty years before, had begun, one bulb at a time, to bring
her vision of beauty and joy to an obscure mountaintop. Planting one bulb at a time, year
after year, this unknown woman had forever changed the world in which she lived. One
day at a time, she had created something of extraordinary magnificendy, bed

inspiration. The principle her daffodil garden taught is one of the greatest principles of
celebration. That is, learning to move toward our goals and desires one stepeat-a ti

often just one baby-step at time—and learning to love the doing, learning to use the
accumulation of time. When we multiply tiny pieces of time with small incnésnef

daily effort, we too will find we can accomplish magnificent things. We cangghthe

world ...

"It makes me sad in a way," | admitted to Carolyn. "What might | have gudistred if |
had thought of a wonderful goal thirty-five or forty years ago and had worked away a
‘one bulb at a time' through all those years? Just think what | might havebleén a
achieve!"



My daughter summed up the message of the day in her usual direct way. "Start
tomorrow," she said.

She was right. It's so pointless to think of the lost hours of yesterdays. The maye
learning a lesson of celebration instead of a cause for regret is to onlaskcan | put
this to use today?"

Use the Daffodil Principle. Stop waiting...
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Sri Aurobindo observed that the "Upanishads ar®mte profound religious scriptures, - for they are
record of the deepest spiritual experiences, - dwenis of revelatory and intuitive philosophy of an
inexhaustible light, power and largeness and, whethritten in verse or in cadenced prose, spiritual
poems of an absolute, an unfailing inspiration itee in phrase, wonderful in rhythm and expressio
He further writes about the structure of the Uphaids: "There is a perfect totality, a comprehensive
connection of harmonious parts in the structureath Upanishad; but it is done in the way of a nihrat
sees masses of truth at a time and stops to brihgtbe needed word out of a filled silence. Thghim in
verse or cadenced prose corresponds to the scelmtfithe thought and the phrase. The metrical fasins
the Upanishads are made up of the four half-liresheclearly cut, the lines mostly complete in thelues
and integral in sense, the half-lines presenting thhoughts or distinct parts of a thought that aredded

to and complete each other, and the sound movefokkmivs a corresponding principle, each step brief
and marked off by the distinctness of its paudkpfliechoing cadences that remain long vibratingthe
inner hearing: each is as if a wave of the infirthat carries in it the whole voice and rumour loé bcean.

It is a kind of poetry, - word of vision, rhythmtbé spirit, - that has not been written beforeafter."

We present below the verses twenty-one to twengyafithe first section of the first chapter of kaat
Upanishad with Sri Aurobindo’s translation.

FB g

kathopanisad
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(Taken from Joseph Cornell’s widely acclaimed bo'dkstening to Nature’. Also the author of ‘Sharing
Nature with Children’, Cornell tours worldwide congtting nature awareness workshops for teachers,
parents, youth leaders and naturalists.)

The Windows of Perception

Joseph Cornell

(Taken from Joseph Cornell's widely acclaimed book ‘Listening to Nature’. Also the
author of ‘Sharing Nature with Children’, Cornell tours worldwide conducting nature
awareness workshops for teachers, parents, youth leaders and naturalists)

If a child is to keep alive his unborn sense of wonder... he needs the companionship of at
least one adult who can share it, rediscovering with him the joy, excitement and mystery
of the world we live in.

Rachel Carson

When he was a young boy, George Washington Carver said, “Most people look but they
don't see.”

When you visit a particularly beautiful place in the wild, or when you're just ngulki

near your home and a beautiful flower or tree draws your attention, stop for a moment
and spend a little time enjoying the moment. When restless thoughts come, duch as “
should be hurrying along,” ignore them for as long as possible. Bring your mind back to
the moment of communion.

If the doors of perception were cleansed, everything would be seen as it is, infinite.

William Blake
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The Escape

A song has escaped the confines of soundproof walls,
A light has danced its way out of darkness’ pall,

A smile has fought its way through the tear,

That which was so distant, now feels so near,

Light that dances to the song of love,

Has finally lit the dim alcove.

Dance sweet light to the song of your beloved,

In your rhythms let me melt,

By your footfalls let my yearning be led.

Anahita Sanjana
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M.S. Srinivasan

At present, Business and Management is going through an evolutionary transition.
Globalisation of business has added new complexities and problems, which require a
fresh synthesis. Ethics, values, ecology, quality, customer satisfaction, innovation,
balancing the needs of local cultures with the global realities are some of the difficult
issues facing multinational business. In the human dimension, an increasing number of
people in the corporate world, especially the creative and talented, are seeking for
something more than money and careers, for an inner fulfillment in the mental, moral or
spiritual spheres. This is the context, which creates the need for a new approach to
Management, which can lead to an integral fulfillment of all these trends of the future.
To evolve such a new vision of management is one of the aims of our research activities
in this field. But not only Management needs a new approach, the very concept of
research can be viewed in a different angle than that of the traditional research
methodologies pursued in modern universities. This traditional approach to research is
based on collection and analysis of data, arriving at a conclusion, or hypothesis and
dissemination of the idea through publications. However, there can be alternative
paradigms of research based on more intuitive perceptions.

In this series, we present two interrelated and integrated perspectives:dfnsitegral
approach to Management based on the principles of yoga, and second, an alternative
approach to management research based on the spirit of yoga and deeper insight into the
ways of thought and mind.

Management of Vision and the Idea

As we shift our aim from the material domain to the mental, moral and spiritlrakrea

the inner, intangible and immaterial factors like vision and values, knowledgs,add

ideals acquire much greater importance than hard and tangible factorstéwahand
financial resources and the outer machinery of technology and organization. This is
already happening in modern management. There is at present an increagini¢jgaco

of the importance of “vision” in Management. It is now accepted in modern management
that the long-term success of an organization depends more on soft factors like vision and
values and people rather than on hard factors like capital. There is also astipbiagie

on knowledge and ideas. Some of the new trends in modern management views the
organization as “a system of ideas, which has to be managed” and there are bosks writt
on how to manage ideas in an organization. Knowledge-management is emerging as a



distinct field in management. Most of the global majors in business have now a chief
knowledge officer, CKO.

Since in our research on Management, we are trying to evolve a new vision of
Management, our present emphasis will be more on “vision” rather than on “methods”.
In fact building and communicating a vision is a form of knowledge-management. We
would like to present a brief review of our approach to the subject, which may appear to
some, as something abstract or impractical. But it is based on a higher pnagamatis

the deeper laws and realities of the mind and life.

In the Indian spiritual perspective, a thought or an idea is not an abstraction, however
abstract it may appear to the surface mind. “Thought is a Force” declaaasiant

Indian scripture. To the surface or the pragmatic mind a deep thought which express
some philosophical or spiritual truth is felt as an abstraction. So it either skksnsisch
thinking as flowery word spinning or if the thought appeals to it, wants immediately

give a concrete or pragmatic form to it, which the mind can grasp, or handle. Butto a
deeper and higher mind, which lives closer to the inner sources of mind, a thought is not
an abstraction but something living and real, felt concretely as a vibrant fiowrdél

energy. This is the reason why Vedic sages described illumined thought in the image of
clarified butter, something dense and luminous. Such thoughts of a higher mind seek to
understand itself in a more and more clear, luminous, and deeper perception rather than
trying to manifest in life in a concrete form. As Sri Aurobindo explains some of the
deeper laws of thought and life:

“The sense of abstractness imposes on the idea undue haste to get itsekmy lif
embodied in a form. If it could have confidence in its strength and be content to grow, to
insist, to impress itself till it gets well into the spirit of man, it mayosivably become a

real part of his soul-life, a permanent power of his psychology and might duncee
remoulding his whole life in his image. But it has inevitably a desire to getoasas

possible admitted into a form of life. It hurries into action before it has real kagevts

itself alnd prepares its own disappointment even when it seems to triumph and fulfill
itself.”

Thus, a thought is an idea-force, an idea or knowledge with a force or energy inherent in
it. Any idea, especially a creative idea, once it is given a definite forntpdbe force
inherent in it, has the inbuilt urge to realize itself in life and acquire a vitaphysical

form. The creator of the idea himself may not have the capacity, tempel@amdent
resources to execute the idea or convert it into a reality in life. But théoieaby

itself will find the right human instrument and the needed life-force to emibsalf/in

life. In this process it may have to compromise its purity with the interestegend
ambitions of the human instrument or the forces of life and may get diluted or distorted.
But the point we are trying to emphasise here is that ideas are createsedndchave to

be considered as important resources of development. Sometimes the impact and
influence of an idea on human life may not be immediately apparent to a superficial
gaze. But those who have the deeper and inner vision of the seer can see the profound
but outwardly invisible impact of the idea on the subjective mental and psychological



environment of the community or humanity, which later manifests itself objsctive
terms of pragmatic results in the economic, social, and political life. xXaon@e, the
pragmatic result of the capitalist or communist ideals of Adam Smith or Kant bt the
triple values of French revolution (Liberty, Equality and Fraternity) giweRrench
thinkers like Voltaire and Rousseau might not have been perceived initially wiyen the
were first formulated and cast into the mind of humanity.

In an attempt which involves evolving a new vision of management, it is alwags tioett
spend some time and energy in clarifying the idea and the vision rather than roghing i
action with a half digested idea. This is important not only from the theoreticalgboint
view, but also from a long-term pragmatic perspective. For as the Mother poiritEmut

be practical you must have a very clear vision of the goal, of where you agé.gdime
Vision is an Idea and the Idea is a force, a bullet of crystalised meatglyeshot into

the mental atmosphere of our planet. The more comprehensive the Idea, thenglteater
be the force released by the Idea. A clear perception has its own subtle actidmsAnd t
action can be very comprehensive and creative if the perception, instead of atehgedi
rushing into action or trying to take form in life, is allowed to sink into our whole being
and consciousness through deep meditation. It is through this deep contemplation by the
thinking minds of a community, which add depth, clarity and power to the thought, that
an idea enters into the inner recess of the communal mind and gets establishedahere a
living force. To induce such a contemplation and sustain it through education and culture
is the first step towards a complete and effective realization of the ideammind and

life of the community. Interestingly some management thinkers recognipeatireatic
significance of a clear perception and formulation of the idea. For examjhelizim
management consultant, writing on the importance of a clear formulation ajdlseq

an organisation, says: “...a clear definition of the super-ordinate goals (of the
organisation) invariably leads to better performance”; he then adds sigmyficante

the organisation has defined its super-ordinate goals and reflected on it in tésms of
strategies and policies, in a sense it is ensuring the attainment of itsajivengoals .

This pragmatic perception of a modern management thinker, is valid not only for the
goals of an organisation but also to a new Thought, Vision or Approach in any human
activity like business, management or politics. A clear perception and foromutditine
Vision and the Path releases a creative force, which tends to realizm iti$el

We must not rush into action with an exciting or attractive idea without understahding
truth of the idea in its depth and fullness. Our idea may be partial; it might not have
perceived the truth in its fullness or wholeness. Only a fragment of it is caugtt by

mind and given an outer form, which may lead to immediate success in the shdstiterm
failure in the long-term, or as Sri Aurobindo puts it: “...truth of the idea is deceived by
the actual outcome of its pragmatic succéskiis happens quite often with the creations

of the pragmatic mind in man because the positive results obtained in one aspect of life
which was more or less clearly seen is annulled by negative results in oteesiding of

life which are not seen or understood. A modern example is the idea of socio-economic
development through the application of Science and Technology. The abundant positive



results produced by the ideas in the economic life are getting serioushgtiecay
negative results in the environmental and psychological spheres.

Thus in our research activities, we would like to perceive the truth of life in its
comprehensive wholeness, and in Management, spend some time and energy in deep and
comprehensive contemplation of the Vision and the Idea before giving it an outer form
Such a contemplation never goes waste; it is a fruitful and creative exetoch

enhances the creative force of the idea. As Sri Aurobindo points out “Cherish the might

of the spirit, the nobility of the ideal’and “The ideal creates the means of attaining the

ideal, if it is itself true and rooted in the destiny of the rdce.”

(M.S. Srinivasan is a research associate in Srioburdo Society.)
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Ibid, p.904
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Magha

Magha (c. 8th century CE) was a Sanskrit poet who lived under King Varmalata in
Srimala in present day Rajasthan. His Mahakavya Shishupalavadham in tweasyisa
based on the Mahabharata episode of the slaying of the defiant king Shishupala by
Krishna.

In the Indian tradition, Magha is recognized as one of the greatest poets of Sanskrit
Indian tradition speaks of the sweet melody of the words of Dandin, the profoundest
thoughts in the words of Bharavi and the similes of Kalidasa; in Magha, all tleeatiere
combined. It is even said that in the first half of Shishupalavadham, Magha hastegha
the vocabulary of Sanskrit.

Shishupalavadham has been esteemed as one of the most important pieces of poetry in
Sanskrit. Magha attempts to excel Bharavi in each one of the devices of poegitysubtl
Though Magha has drawn the material for this epic from Mahabharata, even so he is not
entirely dependant on the legend as it appears in the grand epic. His main intenest lie
descriptions and sketches.

In the selection of similes Magha has been as original as possible. Thus he conepares t
drops of sweat of Balarama’s body, that became reddish on account of his anger towards
his enemy, with the stars that appear in the red sky of the evening (Shishupatgvadha
2.18). He excels in the play of words and especially in the usage of words having two
meanings. In Canto 16, a messenger of Shishupala delivers a message to Krishna that is
purposely so worded so as to bear two meanings—the same stanzas offer a humble
apology expressed in courteous words and constitute an impudent declaration of war
simultaneously (Shishupalavadham, 16.2). In this epic we also find a good number of
verses displaying Magha’s knowledge of nitishastra or science of lifecditidgp At one

place he says:

Not exclusively on Fate,

Not wholly on his own manhood,

Does a wise man depend absolutely,

But upon both of them, he does rely equally,

Like a good poet, on both, word and meaning. (Shishupalavadham, 2.86)

Canto 19 is entirely devoted to the display of the most complicated devices of poetry.
Here, one finds a lot of verses that give a second meaning when read from betow or fr



right to left. The Indian scholars of poetics have always held him in high esyeem b
qguoting him frequently in the manuals of poetics.

(Compiled and presented by Dr. Sampadananda Misbaaskrit Research Coordinator, Sri Aurobindo
Society, Pondicherry)
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Health is not only about keeping diseases at bay or staying fit by some measure or another. It is,

above all, an attitude towards life. We may wish to be free of all struggles and all pains but do we
understand why the law of struggle and pain came into existence in the first place? Whaaig thi
that turns our plans topsy turvy, upsets our dreams, and challenges us to dare failure and lsport wit

defeat? Why do we fear this so much? If instead of all this fear we could look straighteyesits

into the eyes of disease and death and fall and failure ,if we could see behind the masle tife smil
Love leading us through a narrow and stifling gate towards some greater heights of Glompt#md T

then we would stop being afraid and simply laugh at our pain and smile at the struggle. This is an

attempt to look at this aspect of life differently.

Man’s Journey between the Two Poles

Dr. Alok Pandey

There are two poles of One Reality — the bright and the dark. Their mutual pdégscre
this manifold, multilayered world of many shades and hues. The dark hides the bright
carefully in its folds of darkness and slowly releases it by the pressure gifawing

light. The bright hides under its cover the secrets of the dark side that must find
expression sometime and somewhere in the mysterious play.

The dark pole is where the Consciousness becomes dull, heavy, obscure, and forgetful of
its knowledge and power. The bright pole is where the Consciousness knows Itself as a
self-existent being of Conscious-Force. Matter and material lifegeliabuilt of this

heavy and obscure stuff. That is why, when we are identified too much with our physica
life and material existence, we become forgetful of our higher truth and our
consciousness becomes dull and obscure, heavy and tired. And when we are identified
with the brighter side of Reality, we recover our clarity, feel a caldhl@aminous joy,
experience lightness of being and accomplish even difficult things with a lnadiga of

ease and peace.

The dark pole has its own power—the power of obscurity and darkness. It veils our sight,
makes us blind to truth and light and hope and instead fills us with fear and the shadows
that we can neither understand nor catch. It puts us to sleep paralysing our vélttand f
and filling us with inertia and dullness that is alive to nothing but sharp pain, intense
passions, chaotic deeds, loud music, mad dance of riot and carnage and rampage and
violence. It makes us forget our divinity and makes our senses dull to all that ésasubtl



beautiful and ethereal and true. It obscures our perception and thereby faisifies
thoughts and feelings and judgments making our knowledge and will and strivings full of
error and misunderstanding. The end result is great suffering, dis-easegain a
degradation.

The bright pole brings Light and Harmony and Clarity and Wideness and Peace and
Strength. It quickens our senses to the sublime joy and the ethereal tastiess lbur
passions, subdues violence, introduces peace in the turbid emotions of our heart, and
informs our minds with a greater light of intuition whose revelatory whispeitsieme

than reason and higher than thought. It spontaneously brings harmony and orelets corr
our errors, and rectifies defects. The end result is health, and joy and peacegaesspr

Man’s consciousness moves between the two poles—caught in a narrow strip of grey, in
an inter-regnum between the light and the dark poles. It aspires for théoutghtpulled

to the dark, it strains towards the bright but is chained to the dark. This is the enigma and
paradox of human life. And yet man carries in himself the key to the paradox. For man
has in him a double nature. He has an outer surface nature built by his animal past, tied to
his atavistic habits of the body and life instincts. He has also an inner and deeper soul-
awareness, a consciousness of truth and immortality that is naturaltteadtto Light

and Harmony and whose touch brings into the stormy and troubled outer nature of man
Peace and Joy and Clarity and Goodwill and Sweetness and Strength and Light and
Wideness—a touch divine upon his troubled life and days.

Man’s body of clay houses in it not only the animal and the dijnn but also the gods of
light. It is the interplay of these dark deities and bright gods in the fieldstbf that

kneads matter and releases in it the various possibilities of life and mindnthisa

play assumes the form of a conscious struggle, since unlike the animal worlogdshe g
begin to awake in man’s conscious intelligence, visiting him in his hopes and dreams,
whispering to his heart in his hours of quietude, gathering around him when he prays or
meditates. And when they withdraw, they leave their stamp upon his flesh and the thril
of their contact vibrates within the cells. And even though Night closes upon him again,
even though disease, disintegration and death pull him back to the abyss of darkness from
which he has climbed, all is not lost. Thus continues the mysterious march, the epic of
human life in which life, death, disease are mere incidents that obstruct ouBsiighihe

day, man’s gaze will grow deeper, a Light from his depths will invade tluks faglhis

mind, a power of the higher hemisphere will enter his cells and release from thesn a pur
and greater force of life, a truer sense, a higher thought. Then shall we besehpi
dis-ease and triumph over death and conquer Immortality.

(Dr. Alok Pandey has been working in the field ®fghiatry with a spiritual approach for more thas 1
years. He has developed a working concept of iatdggalth and integral psychology which he is usimg
his life and practice. He is one of the founderSAflIHR).
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Education is perhaps the most important domaintegldo human progress. Except, here we do not mean
the kind of syllabus oriented teaching imparteatoin school or college, but rather a form of ctamt
learning that takes place through the life of adiuidual. This kind of education is integral andhmolete,
leaving no area ignored within the human beingoltgective is to forever widen itself, and by depéig

the right consciousness, be able to rise from ttathigher truth.

Each one has to actively work towards this, franong's own agenda, aspiring for one's own goasnit
a discipline meant only for the chosen few bufaat, if practiced consciously can transform theyve
nature of every being. At the end, it all boils daw something extremely basic but easily forgottén
the words of The Mother, " Of one thing you carste - your future is in your hands. You will beeatime
man you want to be and the higher your ideal angat yspiration, the higher will be your realizatiobyt
you must keep a firm resolution and never forget yaue aim in life."

In our section called Integral Education, we willtforth concrete ideas of how such a thorough fofm
learning can be both inculcated in oneself as aslimparted to another.

Education of the Future

Sitaram Jayaswal

We are living in a fast changing world. Due to advanced science and technalndam
acquired such powers as could be helpful in wiping out poverty, ignorance and sickness
from the world. Scientists have visualised the future changes which are diladgur as

a result of scientific and technological advancement.

According to Dr. Philip Handler (1917), we have attained such scientific and
technological knowledge as would enable us to stabilise world population and improve
conditions of living. Interms of educational technology, Dr. Handler states: "In the near
future, each individual will have a private, pocket size, two-way television insium

and immediate personal access to a computer serving as his news soulidee i

privately programmed educational medium, his memory and his personal coratounic

with the wcl)rld at large — with his bank, his broker, government agents, shopping services,
and so on."

The future impacts of science and technology on human society have also beesedisuali
by Dr. Handler. According to him: "Less than five per cent of the working population



will be engaged in primary agriculture, with no more than another 20 per cent @ngage
other primary productive activities such as food processing, mineral extraction,
construction or manufacturing.

"The bulk of the labour force, then, will engage in activities currently cledsas
services rather than production of goods. The principal pursuits of mankind will be
cultural, recreational or devoted to the expansion of knowledge and understanding.

“Most of the diseases which have been man's most ancient enemies will éxes wfatt
historic interest only. Each individual may look forward to about fourscore years of
vigorous, healthy, pain-free life before succumbing to the ravages of old age.”

There is an explosion of knowledge in the modern world and this is also creating
problems for educators. Whatever we knew in 1901 was doubled, in 1950. Our
accumulated knowledge in 1950 was doubled in 1960 and in 1970 this was again
doubled. Thus human knowledge due to advanced science and technology has been
multiplying itself leading to the explosion of knowledge.

Another important fact to bear in mind is that due to advanced science and technology the
modern world has shrunk and its size has become small. We have such means of
communication as enable us to know and reach any corner of the world. According to
Wilbert E. Moore: "In these times scarcely a day passes without the aygevsnd other

mass media reporting a new or continuing crisis of great internationaltimsame

little known part of the world. The technology of communication and travel has, it is said,
shrunk the size of the world. The politics of international tension have made thiat smal
world a dangerous place for human habitatidn.”

The modern science and technology can be useful if they are utilised pr@&uerat

present man does not possess the wisdom to use this scientific and technological power
properly. A number of crises have appeared due to human selfishness, shortsightedness
and hunger for power. It has already been noted that with the help of science, span of life
has increased and there is also a population explosion in developing countries like India.
It has been emphasised that if mankind has to survive in the future, efforts must be made
to check population growth and to develop such a world understanding as will lead to the
development of a world-wide government which will be responsible for maintenance of
world peace.

Prof. James A. Parkins, Chairman and Director of the Centre for Education Enguwiry, Ne
York, recently stated that almost all the universities of the world are fatedwe
crises. These are:

1. Crisis of numbers
2. Crisis of finance

3. Crisis of relevance
4. Crisis of priorities
5. Crisis of scepticism



The Crisis of Numbers

The crisis of numbers in the educational world is a universal phenomenon. According to
Prof. James A. Parkins, "While experiences differ from country to country, on the

average the number of students entering higher education has doubled in the decade from
1960 to 1970. Even this swollen number will at least double in the next decade. If there
were no other problems, this astonishing growth would, by itself, result in almost
intolerable strains on most institutions of higher education in most countries."

If education has to be an effective instrument of planned social change, it must adapt
itself to the changing needs of society. The modern age is essentially adgaaiage.

In order to live in this age every man must acquire technological knowledge and skill
The Kothari Commission has rightly emphasised the need for sciencebasdtrduca

The Crisis of Finance

Due to increase in number of pupils more educational institutions are needed and in order
to run them more finances are required. Educational institutions all over the world, eve

in a rich country like America, require more finances because costs ofiedutate

risen tremendously. Previously universities were receiving financial sumpstty from

private funds. Now-a-days they have to look for financial assistance from tha-gove

ment.

University autonomy all over the world is being threatened due to governmental
interference through its control over academic expenditures. This is not a good sign
because education can be an effective instrument of social change only whdavitad al
full play and not controlled or interfered with by any vested interest.

The Crisis of Relevance

In a static society change is very slow and social patterns continue in théaseamfor a
number of generations. Means of production and distribution are simple and social
institutions perform their functions mostly undisturbed.

Due to rapid changes brought about by scientific and technological advancement much of
knowledge and learning which was considered useful in a traditional and statig societ
has become irrelevant and meaningless in a modern and dynamic society.

In India the question of relevance has been raised in the form of student unrest. Students
all over the world are dissatisfied with the kind of education which is given to them
because it does not prepare them for life. Students today want such education as will
enable them not only to understand their past but also equip them for the future. Contents
of many courses in our universities are meaningless in the present contexanti\te

build a socialist society and from this point of view it is necessary that therel sfeoul

equal educational opportunity for all. Such education will be an effective instrument of
planned social change as fulfils the needs and aspirations of youth.



The Crisis of Priorities

The time has come to think of priorities with a view to bring about desirable social
change. Whatever was considered good in the past may not be regarded so now because
of changes in political, social and economic conditions of life.

Today the need is to provide such education as will enable young men and women to be
self-employed. The educational system needs to be based on work-experiemseglLea

by doing and earning while learning are necessary if education has tofiiectines
instrument of planned social change.

The Crisis of Scepticism

There are times when doubts are raised in the accepted beliefs, idealsaiptepriln a
healthy society individuals are permitted to express their views withaut fea
Unfortunately those in power in our universities and other educational institutions do not
like to hear the voice of dissent. They want only to be dittoed by a passive group of
teachers and pupils. But this is no more possible. In a fast changing world wiasre ide
flow from one corner to the other easily and quickly, it is not only difficult but rathe
impossible to exercise control over expression and exchange of ideas.

One of the functions of the university is to encourage new thinking so that new avenues
of thought are discovered. Due to lack of courage and initiative educational leadership i
most of the countries of the world is for thtatus quoMost of the people who are
responsible for making education an effective instrument of social changé&resight,
initiative and boldness to leave the beaten path and lead the new generation to the brave
new world.

Due to rapid scientific and technological changes we are faced wittuaatgtisis. In

other words, we have come to a point that requires clear and concise formulation of our
moral and social values. It has been observed that when a traditional sociegdproc
towards industrialisation there are three alternatives open before it.

1. The first is that it may continue to hold its traditionalism and refuse to &ssitie
values, ideas and attitudes typical of an industrial society.

2. The second alternative open to such a society is that it may remain uncertaindin rega
to its policy matters and permit a kind of drift in all matters. Such a policyys ver

harmful for it does not help in progress and leaves the individuals at the mercy of the
prevailing circumstances. In many societies of the world we find thes&ends. That

is, some societies look behind and receive inspiration from their ancient past without
caring for the present or the future. This is typical of some of the societies East. In
some of the Western societies where tradition is weak and there is no deep sense of
history, a feeling of uncertainty prevails for the people who refuse to take upgiarpos



3. The third alternative, perhaps the most desirable alternative, is to resatuéuhe
crisis and adopt a world view which will include all mankind and emphasise essential
unity of all religions. In other words, we need a spiritual regeneration in thid fday.

Along with this we have to strengthen democratic institutions and safeguércapalnd
social freedoms. People must have an abiding faith in democracy and freedonar€hese
the three alternatives which are before the world today. As it has been pointadieut e

the first two alternatives have no value. The third alternative of a world aaitym

should be our goal and the task of education is to pave the way for such a socidty as wil
be based upon the concept of the good of all and a glorious future for the man of
tomorrow.

Thus education of the future has to preserve human values and see that the human factor
is not neglected. In other words, education should continue to pay proper attention
towards the harmonious development of human personality. If individuals have an
integrated individuality, if the personality of all persons flowers to the héldianger to

human values will be removed and dehumanisation will be controlled.

Finally, the task of education of today as well as of tomorrow is to help the inditadua
know himself as Socrates wanted centuries ago. So long as the individual is ignorant of
hisreal self,his potentialities and his mission of life, he cannot contribute in a creative
manner towards his own growth and development of his society.

Educators can develop a sense of self-respect and selfesteem amagmgpileby

respecting them as individuals of unique abilities. As a matter of fack aeher

always does so. When a real teacher teaches his pupil he makes him feel his uniqueness
and the potential of things that he can do after his full development. Education of the
future is a challenge as well as an opportunity for those who dream of a world #hd wor
government.

Reference:
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3. James A. Parkins, "Five Crises of World Univigsl', SpanMarch, 1971.
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Mangesh Nadkarni

Instalment-50

The Supreme Being is, as we have seen, extremely happy with Savitri amdjleer s

minded pursuit of her mission on earth as an Avatar, in spite of opposition, first, from the
God of Death, and then from the Supreme Being itself. The Supreme Being now reveals
to her who she and Satyavan really are and why they have been sent on earth. They are
supposed to prepare man for the advent of the surpamental consciousness on earth.

What is the Supramental consciousness?

It is a consciousness beyond the mind, which the mind cannot comprehend and which as
yet has no home on earth, no centre in man. But it is the source and the fount of the
creation and of all its activities. It constantly keeps calling man toaige kevel and find
fulfilment to all his aspirations. Some shall be the high forerunners and tHediirsof

the new celestial race embodying the supramental consciousness. Then shdiative r

of the new consciousness light up the heart and soul of man and his vital and physical
parts too will respond to its touch. (This was where we concluded the preceding
instalment.)

Then we have a group of 28 lines (line 1156 to line 1273) which bring in a theme which
Sri Aurobindo frequently returns to — the three statuses of the Divine — the
transcendental, the universal or cosmic, and the immanent or the individual. The poet
looks at the new truth of the Supramental consciousness as seen from these ¢heee diff
standpoints.

Then shall the earth be touched by the Supreme,

His bright unveiled Transcendence shall illumine
The mind and heart and force the life and act

To interpret his inexpressible mystery

In a heavenly alphabet of Divinity's signs. (Page:705)



“The veil on the face of the Transcendent will be lifted, and the Transcendent
consciousness will illumine the mind and heart and the life and act and this will look like
inexpressible mystery interpreted in a heavenly alphabet of Divinigyis .$

His living cosmic spirit shall enring,

Annulling the decree of death and pain,

Erasing the formulas of the Ignorance,

With the deep meaning of beauty and life's hid sense,
The being ready for immortality,

His regard crossing infinity's mystic waves

Bring back to Nature her early joy to live,

The metred heart-beats of a lost delight,

The cry of a forgotten ecstasy,

The dance of the first world-creating Bliss. (Page:706)

Now the Supreme Being refers to the manifestation of the new conscioustiess at
universal or cosmic level. “The cosmic or universal manifestation of the new
consciousness will put an end to the decree of death and pain; the formulas of the
Ignorance which govern the universal level will be wiped out . When this happens, the
deep meaning of beauty and the hidden sense behind life will be revealed . The human
being who lives in this consciousness will be ready for immortality. His gakzcross
infinity’s mystic waves and bring back to Nature the joy she had in living, thedne
heart-beats of lost delight, the cry of a forgotten mystery, the dance ofsthevhich

first created this world.”

The Immanent shall be the witness God
Watching on his many-petalled lotus-throne
His actionless being and his silent might
Ruling earth-nature by eternity's law,

A thinker waking the Inconscient's world,
An immobile centre of many infinitudes

In his thousand-pillared temple by Time's sea.
Then shall the embodied being live as one
Who is a thought, a will of the Divine,

A mask or robe of his divinity,

An instrument and partner of his Force,

A point or line drawn in the infinite,

A manifest of the Imperishable. (Page: 706)

“The Immanent God or the Divine in the individual will have two poises, one that of the
witness watching from his many-petalled lotus-throne, his static beingsitard might

ruling earth-nature by the laws of Eternal. The other is the poise of a thinkleersng

the world of the Inconscient to many infinitudes in its multitudinous templeianeai

the shores of the sea of Time. Then as an embodied being, the new consciousness will
live as one who is a thought, a will of the Divine, a mask or a robe of his divinity, an



instrument and partner of his Force, a point or a line drawn in the infinite, a matiofest
of the Imperishable.”

After this the Supreme Being returns to prophesying.
The supermind shall be his nature's fount,

The Eternal's truth shall mould his thoughts and acts,
The Eternal's truth shall be his light and guide.

All then shall change, a magic order come
Overtopping this mechanical universe.

A mightier race shall inhabit the mortal's world.

On Nature's luminous tops, on the Spirit's ground,
The superman shall reign as king of life,

Make earth almost the mate and peer of heaven,
And lead towards God and truth man's ignorant heart
And lift towards godhead his mortality. (Page :706)

“The supermind shall be his nature’s fount, the Eternal’s Truth shall mould man’s
thoughts and acts, the Eternal’s truth shall be his light and guide. All shall then change
and a magic order will come overtopping this mechanical universe. A miglageshall
inhabit the human world. On Nature’s luminous tops, on the Spirit's ground, the
superman shall reign as king of life; he will make earth almost the majgean of

heaven, and lead towards God and truth man’s ignorant heart and lift his mortality
towards godhead.”

[These are some of the lines often quoted to explain the aims of Sri Aurobindo’s Yoga.
We have been told in lines 1252 and 1253 that the new consciousness will annul “the
decree of death and pain” and erase “the formula of the Ignorance”. In Canto Two of
Book I, this was also mentioned as the mission of Savitri on earth:

For this she had accepted mortal breath;

To wrestle with the Shadow she had come

And must confront the riddle of man’s birth

And life’s brief struggle in dumb Matter’s night.
Whether to bear with Ignorance and death

Or hew the ways of Immortality,

To win or lose the godlike game for man,

Was her soul’s issue thrown with Destiny’s dice.
But not to submit and suffer was she born;

To lead, to deliver was her glorious part.

Here was no fabric of terrestrial make

Fit for a day’s use by busy careless Powers. (Page: 17)

The Supreme Being confirms here in the lines we quoted above from page 706 that
Savitri was sent down to earth precisely for this purpose and she was now on her way to
fulfill this aim.



It has to be remembered that the conquest of death does not imply that one is very much
attached to one’s body and even turns to Yoga to keep living in the same body for ever.
This would be seeking spiritual life for the most, or grossest material b&deé cannot

be said to have even begun one’s spiritual life, as long as one has this attachment to the
body. Then what is the justification of seeking immortality for the body? ihhefa

Integral Yoga taught by Sri Aurobindo and the Mother is first, to realize the Ciwvishe
second, to manifest him at all levels of our being. This second aim, if achieved, will
ensure that we become integrally divine, and no part of us is left behind in the Ignorance.
Since we seek identification with the Divine in all the parts of our being, we cdengt

this transformation or divinisation to our physical body; the body too has to be delease
from the clutches of the Ignorance. This can only happen when the new consciousness
(the Supramental consciousness) inundates our body as well. Thus the conquest of death
is an indication that the whole of our being has been possessed by the Divine, and the
Inconscient has no hold on any part of our being.

All then shall change, a magic order come
Overtopping this mechanical universe.

A mightier race shall inhabit the mortal's world.

On Nature's luminous tops, on the Spirit's ground,
The superman shall reign as king of life,

Make earth almost the mate and peer of heaven,
And lead towards God and truth man's ignorant heart
And lift towards godhead his mortality. (Page: 706)

These are some of the lines already quoted above. When the new consciousness descends
on earth, everything will change, because the mechanical laws that now bf@ven

earth will be replaced by the laws of the Higher or Divine Nature. Gigdhal human

race will be replaced by a mightier race, and earth will become a campa heaven,

and man’s ignorant heart will be led towards its Divine destiny. Making dartdsa‘the

mate and peer of heaven” has always been an aim of his Yoga that has been dear to Sri
Aurobindo for a long time. In one of his letters written to the Mother when she was in

Japan (and this was before 1920) Sri Aurobindo said, “heavens we have possessed, but it
is the earth we have yet to possess, and the aim of Yoga is to make, in the language of th
Veda, heaven and earth equal and one.”]

A power released from circumscribing bounds,

Its height pushed up beyond death’s hungry reach,
Life’s tops shall flame with the Immortal’s thoughts,
Light shall invade the darkness of its base.

Then in the process of evolving Time

All shall be drawn into a single plan,

A divine harmony shall be earth’s law,

Beauty and joy remould her way to live:

Even the body shall remember God,

Nature shall draw back from mortality

And Spirit’s fires shall guide the earth’s blind force;



Knowledge shall bring into the aspirant Thought
A high proximity to Truth and God. (Page 707)

“Life will then be a power released from the various restricting bondshofagce and

its heights will be pushed up to a level which is beyond the hungry reach of death. The
tops of Life will be ablaze with the Immortal’s thoughts, and Light shalldevthe

darkness at the base of Life. Then as evolution proceeds, all shall be drawnngte a s
plan. All the laws of earth will be illumined by a divine harmony, and beauty andiljoy w
remould Life. Even the body will not be left behind from this consummation. It will
remember that it too is a manifestation of the divine. The luminous fires of thesBgifi
guide the blind force of the earth. Knowledge shall lead all aspiring thougint@raess

to Truth and God.”

The supermind shall claim the world for Light

And thrill with love of God the enamoured heart

And place Light's crown on Nature’s lifted head

And found Light’s reign on her unshaking base.

A greater truth than earth’s shall roof-in earth

And shed its sunlight on the roads of mind;

A power infallible shall lead the thought,

A seeing Puissance govern life and act,

In earthly hearts kindle the Immortal’s fire. (Page:707)

“The supermind shall establish its claim on earth and illumine everything héréswi

light; then the captivated heart of Nature will thrill with the love of God; itl ghal

Light’s crown on Nature’s raised head and establish the reign of Light on her unshaking
base. A greater truth than the one the earth has found so far shall cover thedetinth a
roads to the mind will be lit up by this Light. An infallible power shall lead the thoaght
conscious Power shall govern life and action and the Immortal’s power shatidbedki

in human hearts.”

A soul shall wake in the Inconscient’s house;

The mind shall be God-vision’s tabernacle,

The body intuition’s instrument,

And life a channel for God’s visible power.

All earth shall be the Spirit's manifest home,
Hidden no more by the body and the life,

Hidden no more by the mind’s ignorance;

An unerring Hand shall shape event and act.

The Spirit’s eyes shall look through Nature’s eyes,
The Spirit’s force shall occupy Nature’s force.

“A soul shall awake in the very home of the Inconscient, and the mind shall be the living
abode of God-vision, and even the body shall be an instrument of intuition and life itself
a channel for the manifest power of God. The whole of earth shall be the unmistakable
home of the Spirit, which will be no longer hidden by the body and the life, nor by the



mind’s ignorance. Every event and act shall be shaped by an unerring guiding hand. The
Spirit’s eyes shall look through Nature’s eyes and the Spirit’s forcefdvalthrough the
forces of Nature.”

[One of the reasons for the tardiness of the progress of evolution on earth is the total
darkness of the Inconscient. No matter how hard the other parts of man’s being try, the
darkness of the Inconscient pulls man back to his Inconscient base, as it were. But with
the advent of the Supramental consciousness, this will gradually change libsanee
consciousness will cleanse the Inconscient and make it more responsive to the
evolutionary urge. In fact, this is the only consciousness which has the powertto rea
into the abyss of the Inconscient and cleanse it. The mental consciousnesshean nei
reach to this depth nor does it possess the capacity to cleanse the Augearhstables t
The purification of the Inconscient base will help man’s body, life-eneegie the mind

to respond more positively to the onward push of the evolutionary urge. When this
change takes place, in the unending war that is going on in man’s heart between the
forces of Good and the forces of Evil, the former will be strengthened and they wil
ultimately triumph.]

This world shall be God’s visible garden-house,

The earth shall be a field and camp of God,

Man shall forget consent to mortality

And his embodied frail impermanence.

This universe shall unseal its occult sense,

Creation’s process change its antique front,

An ignorant evolution’s hierarchy

Release the Wisdom chained below its base. (Pages: 707-708)

“This world shall be God'’s visible garden-house, the earth shall be a field and camp of
God; man shall no more give his consent to mortality, and will cease to look upon
himself as a frail transient being. The universe shall then reveal its hitstanng,
creation’s process shall change its age-old appearance and finally ouhrétrehy of
evolution in ignorance, the wisdom chained below its base will be released.”

The Spirit shall be the master of his world
Lurking no more in form's obscurity

And Nature shall reverse her action's rule,
The outward world disclose the Truth it veils;
All things shall manifest the covert God,

All shall reveal the Spirit's light and might
And move to its destiny of felicity. (Page: 708)

“The Spirit which is now lurking in the obscurity of form will come out and be the master
of this world; Nature shall reverse the process of its action, and the extemalghall
readily reveal the truth they have veiled. All things shall openly manife§dldeso far
hidden within them. All shall reveal the light and might of the Spirit embodied in them
and move towards the destined goal of felicity.”



Even should a hostile force cling to its reign

And claim its right's perpetual sovereignty

And man refuse his high spiritual fate,

Yet shall the secret Truth in things prevalil.

The hour must come of the Transcendent's will: (Page 708)

“Even if an adverse force were to try to cling to its reign and claim its tight
permanent sovereignty over this earth and even if man were to refuse his highl spir
destiny, still, the secret Truth in things will prevail finally. For the hour maaste when
the will of the Transcendent Supreme has to establish itself on earth.”

[You will recall that earlier in this very canto, when the Supreme Beingestag

Savitri’s resolve, he had wondered whether Savitri’'s attempt to take the whole of
mankind to a higher level of consciousness would ever succeed. He had pointed out to
her that only ‘A few can climb to an unperishing sun’ because ‘The heroes and demigods
are few/to whom the immortal voices speak’ and that very few hear the heavkn’s ca
besides, most people, even when they answer to the touch of greater things, in an
uplifting hour of stress, slide back to the mud from which they climbed, in the mud of
which they are made. They all feel safe when they return to their base. Most geeipl

the average human pitch and are extremely wary of rising to any higheoplane
consciousness. (Lines 644 to 669, Canto One, Book Eleven). This is also the reason why
the glorious work done by many saints and God-men on earth does not seem to leave any
permanent mark on humanity. Savitri of course doesn’t pay much heed to this objection
— obviously a trap set for her. Here the Supreme Being himself answers this question.
And the answer is that no matter how average human beings are and how much in love
they are with ignorance, when its hour strikes, the Transcendent’s willrsipaie itself

on earth and the new consciousness will be established in mankind, whether man likes it
or not.]

All turns and winds towards his predestined ends

In Nature's fixed inevitable course

Decreed since the beginning of the worlds

In the deep essence of created things:

Even there shall come as a high crown of all

The end of Death, the death of Ignorance. (Page: 708)

“Nature’s course has been fixed, sanctioned and decreed from the very beginning of the
worlds in the core of created things; its turns and winds are so designed aslistake t
world to its predestined ends; and it shall one day reach the high crown of all — the end of
Death and the death of Ignorance.”

But first high Truth must set her feet on earth
And man aspire to the Eternal's light

And all his members feel the Spirit's touch
And all his life obey an inner Force.

This too shall be; for a new life shall come,



A body of the Superconscient's truth,

A native field of Supernature's mights:

It shall make earth's nescient ground Truth's colony,
Make even the Ignorance a transparent robe

Through which shall shine the brilliant limbs of Truth
And Truth shall be a sun on Nature's head

And Truth shall be the guide of Nature's steps

And Truth shall gaze out of her nether deeps.

When superman is born as Nature's king. (Page:708)

“But before this consummation can come about, the high Truth must first descend on
earth and man must aspire for the light of the Eternal, and all the parts of his being must
feel and respond to the touch of the Spirit and all his vital movements must obey the
inner Force of the Spirit. And this too shall come to happen, for a new life shall come. It
shall be a native field for the play of the powers of Supernature. It shall rmdkés e

nescient base a colony of Truth and make even Ignorance a transparent robe through
which the radiant limbs of truth shall shine. The sun of Truth shall shine at the head of
Nature, and Truth shall guide the steps of Nature.”

(Mangesh Nadkarni retired as professor of Lingest few years ago. He enjoys sharing with as many
people as possible what he receives from his sti@yi Aurobindo and the Mother)
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The Indian tradition of literature, unique for itontent as well as chronological development, ramwo
lines : Mythological and Pragmatic.

Beginning with the Vedas at the dawn of civilisatibe first line branched out into the Upanishagisye
way to the epics and the Mahapuranas, followed pgguiranas and the rest.

The second line consisted of the Brihat Katha fileeursor of the Kathasaritsagara), the Jatakas trel
Panchatantra, etc. They shed light on differenteasp of life, on its worldly and other worldly
complexities, sometimes didactic (as in the Jatakasmore often simply expository of the various
possibilities of life.

Between these two lines quietly ran a third, tleasure of tales told by the hermits, mendicantsetics
and other mystics. Profound for psychological stsdsharp with mystic experiences, these talaghuf |
wit and delight remained a oral tradition for theost part.

We propose to serialise some of them, "retold maater story teller of our time - one of the besteHd
writers of India" - as the India's National Acadewfyletters introduces the author, Manoj Das.

The Guru and the Disciple

Manoj Das

The great sage, Akash Dev, was no more. One of his disciples, Megh Dev, had
succeeded him to the position of the guru.

According to the tradition that prevailed in that cult, those who had been initiated by t
earlier guru looked upon his successor as their guru. Akash Dev had many disciples
Megh Dev commanded their allegiance. He was now out to initiate more people.

Mandarpur was the village, a prosperous one, where he planned to camp for a week. On
behalf of the devotees at Mandarpur, Ramdas had come to him with a formal invitation.
For some reason Megh Dev delayed his visit to Mandarpur and Ramdas was detained at
the Math.



Someone came from Mandarpur with the bad news that Ramdas’s only child, a little boy,
was down with severe fever. He had been summoned home urgently.

Ramdas, however, refused to go. “My sacred duty is to accompany the guru. How can |
do otherwise?” was the message he sent home.

Another messenger met him the next day to inform him that his son was inal critic
condition. But Ramdas was not disturbed. “I don’'t worry and nobody else need worry
either!” was his puzzling message.

Megh Dev set out for Mandarpur on the third day. While he rode a bullock cart, a
number of his disciples walked keeping pace with the cart, led by Ramdas.

They were about to enter Mandarpur when a distraught cousin of Ramdas came running
and informed him that he had been a bit too late. His son had died an hour ago.

“Don’t you worry!” was Ramdas’s cryptic comment. The guru reached thgeilla
temple where he was to camp. Ramdas saw to it that he had been comfortably lodged
before going home.

An air of gloom pervaded the atmosphere of his house. His wife had fainted. Others
were crying, seated around the child’s dead body.

Ramdas hardly looked at anybody. He picked his dead child and rushed out of the house.

Had he gone mad—wondered those who saw him doing this. Ramdas made a beeline for
the guru’s camp. Megh Dev sat in a chair talking to several people. In factdagersgil
were reporting to him about Ramdas’ loss.

Ramdas laid the dead child at his feet, fetched some water in a vessel ged thidi
guru to dip his toe in it. He then sprinkled the water on the child and sat down closing his
eyes.

Suddenly someone noticed the child opening his eyes and looking at everybody.
Exclamations of joy and wonder shook the camp. Dozens of men and women came
rushing to see the miracle.

Ramdas alone showed no sign of excitement. “This is but natural!” he said, bowing to
Megh Dev. “What is impossible for the guru’s Grace?”

Megh Dev’s powers became the talk of the region. Hundreds came to have a glimpse of
the holy man who could resurrect the dead. The zamindar of the area, who was not a
disciple of Megh Dev, personally met him and requested him to be his guest. Megh Dev,
after some show of reluctance, agreed to oblige him.



Megh Dev’s camp shifted to the zamindar’s abode. He was much more comfortable
there. The zamindar toyed with the idea of becoming formally his disciple.

Megh Dev sat ippadmasanan the morning when the zamindar’s son, a toddler, crawled
on to his lap. Megh Dev tried to ward off the disturbing element and concentrate again.
But the naughty child gave a tuck to his beard and giggled.

That instantly drove Megh Dev into a state of rage. He hurled the child as if it was a
cockroach and the child’s head dashed against the wall and it fainted.

A maid-servant who witnessed this alerted the zamindar’s wife. She camegrandi

lifted the child and, as the child did not respond to her fond calls, gave out a wail. The
zamindar himself and his entire household gathered on the spot. The physician lived next
door. He was summoned. He examined the child and declared it dead!

Megh Dev who knew all that was happening but pretended to be in a trance, at last
opened his eyes.

“Why this hullabaloo?” he asked.

The zamindar, with folded hands, said, “Sir, my naughty little son was duly punished for
disturbing your meditation. But it is high time you restore him to life.”

“Hm! Bring a little water,” commanded Megh Dev.

The servants were ready with it.

A silver vessel was put before the holy man. He dipped his toe in it.
“Now, sprinkle it on the boy,” he instructed.

His instruction was followed.

Water was sprinkled on the boy not once but several times, but to no avail. Surprise was
writ large on the faces of those waiting with bated breath to see theamiracl

Water was brought once again—and this time in a bigger vessel. Megh Dev sank both
his feet in it. Then the vessel was emptied on the boy. But nothing happened.

The zamindar goggled his eyes and demanded of Megh Dev, “What’s the matter?”
Megh Dev hemmed and hawed.

“Revive my child, | say, or else ....,” the zamindar was assuming a feafest



Out of the crowd emerged Ramdas. He stood between the zamindar and Megh Dev and
next knelt down and, touching Megh Dev’s feet, said imploringly, “O Guru, please
slacken the rigours of your test of ignorant people like us. Who can pass it without your
Grace?”

Somebody brought another vessel full of water. Ramdas made Megh Dev'’s toe.touch it
He then sprinkled the water on the child, tears rolling down his cheeks. He shut his eyes
and kept sitting. There was absolute silence. In a few moments the child’sesaared
beating. He fluttered open his eyes. His mother took him to her breast and ran away
from the scene.

The crowd that had collected again sang of Megh Dev’s glory. The zamindarvehs
not sure. In any case he did not proceed to enroll himself as Megh Dev’s disciple

But the one who was absolutely sure of Megh Dev’s worthlessness was Megh Dev
himself.

(When the guru is a realized soul, the discipleslacky. But the real guru is the Divine. He ek through a
human guru even when the latter is quite unworfithat position. What activates Grace is the deetst unqualified
faith.)

(Manoj Das is an internationally known creative t@ri He is the recipient of India’s national recatjon,

the Sahitya Akademi Award and the nation’s mositg®us literacy award, the Saraswati Samman. As a
social commentator, his columns in India’s natiodallies like The Times of India, The Hindustan d$m
The Hindu and The Statesman, revealing the deepidr and the untraced aspects behind current issues
have been highly appreciated.)
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Delight of Being

The Mother

There comes a time when one begins to be almost ready, when one can feel imgyerythi
every object, in every movement, in every vibration, in all the things around—not only
people and conscious beings, but things, objects; not only trees and plants and living
things, but simply any object one uses, the things around one—this delight, this delight of
being, of being just as one is, simply being. And one sees that all this vilkkattsati

One touches a thing and feels this delight. But naturally, | say, one must havedollowe

the discipline | spoke about at the beginning; otherwise, so long as one has adesire,
preference, an attachment or affinities and repulsions and all that, one cannot—one
cannot.

And so long as one finds pleasures—pleasure, well, yes, vital or physical @leasur
thing—one cannot feel this delight. For this delight is everywhere. This delight is
something very subtle. One moves in the midst of things and it is as though they were all
singing to you their delight. There comes a time when it becomes very familieg life
around you. Of course, | must admit that it is a little more difficult to feelhuman

beings, because there are all their mental and vital formations which conteeifiedd

of perception and disturb it. There is too much of this kind of egoistic asperity wisch ge
mixed with things, so it is more difficult to contact the Delight there. But evanimals

one feels it; it is already a little more difficult than in plants. But in glantflowers, it is

so wonderful! They speak all their joy, they express it. And as | said, in alidiam

objects, the things around you, which you use, there is a stateof consciousness in which
each one is happy to be, just as it is. So at that moment one knows one has touched true
Delight. And it is not conditioned. | mean it does not depend upon... it depends on
nothing. It does not depend on outer circumstances, does not depend on a more or less
favourable state, it does not depend on anything: it is a communion witigbe

d”etre of the universe.

And when this comes it fills all the cells of the body. It is not even a thing which is
thought out—one does not reason, does not analyse, it is not thatstaisia which
one lives. And when the body shares in it, it is so fresh—so fresh, so spontaneous, so... it



no longer turns back upon itself, there is no longer any sense of self-observation, of self-
analysis or of analysing things. All that is like a canticle of joyous \dst but very,

very quiet, without violence, without passion, nothing of all that. It is very subtle and

very intense at the same time, and when it comes, it seems that the whole isaerse
marvelous harmony. Even what is to the ordinary human consciousness ugly, unpleasant,
appears marvellous.

Unfortunately, as | said, people, circumstances, all that, with all thoselraedtaital
formations—that disturbs it all the time. Then one is obliged to return to this ignorant,
blind perception of things. But otherwise, as soon as all this stops and one can get out of
it... everything changes. As he says there, at the end: everything changasefous
harmony. And it is all Delight, true Delight, real Delight.

This demands a little work.

And this discipline | spoke about, which one must undergo, if it is practised with the aim
of finding Delight, the result is delayed, for an egoistic element is introdoted,iit is

done with an aim and is no longer an offering, it is a demand, and then.... It comes, it will
come, even if it takes much longer—when one asks nothing, expects nothing, hopes for
nothing, when it is simply that, it is self-giving and aspiration, and the spontaneslis ne
without any bargaining—the need to be divine, that’s all.
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Ganesh-janani

"An Indian Madonna ( Ganesh-jananj for example) is not solely or even primarily a
human mother, but the mother, universal and transcendent, of senti¢mand
insentient creatures and supersentient beings."



Nolini Kanta Gupta

Ganesh-Janani (chandi), North Bengal, 11th Century.



Enthusiasm is quite possibly the most importantadgent of any new venture. Without it, there ithirg
exceptional, spontaneous or living about what @@yiing to create. Your Voice is a section wheee w
invite opinions and view points from our readersl avhere we showcase letters with suggestions, jdeas
support and criticism. We entreat you to feel fiee write to us about anything that may strike you
regarding Next Future in its concrete form as veallfrom a larger perspective. There is a possibtliat
we may not have enough space to feature all lett@nsing in, but we will try our utmost to do so.

This is such a beautiful story worth reminding ourselves to stay on the path of the inne
truth and ignore the rest.

Pratima Patil

September's Creative Corner is not just as good as its name, but also conveys a deep
bound philosophy from within.

Krithi

Many thanks for reminding us of our collective amnesia. How many people really
remember and follow the teachings Sri Ramakrishna Pramhansa, Swamindiveaa

Sri Aurobindo, The Mother, and Sri Ramana Maharshi? Today's icons are film stars,
politicians, and pseudo-gurus. | feel that the young generations must be taugbbis,sc
colleges, & universities about these personalities, who came to this world to make a
better tomorrow.

Amal Sircar

| am delighted to go through the sep.2007 issue of e-magazine "Next Future". The
magazine is so attractive and the messages are simple and elevaéingoAtiémplating
on the magazine, | feel that it appeals to all senses. | would describe thaaby of
lines from "Savitri":



" The truth mind could not know unveils its face,
We hear what mortal ears have never heard,
We feel what earthly senses has never felt,
We love what common hearts repel and dread"

| wish the magazine to be a medium for messages from higher realms andusrtable
feel "the ecstasy of the Godhead's touch".

K.Sathya Sai

In the September issue, The Gift of Insults was an exceptionally nice stdirythe a
articles are inspiring and one can learn a lot by reading them and imbibing thertsin one
daily life.

Ruchi

| am thoroughly enjoying everything that has been compiled and written infNaxe. |
especially like the editorial in regard to Sept. 11th.

Maria

As usual it is a fascinating ofering, at once inspirational spiritually aratienally
enriching.

Surendra Singh




